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In September, 1935, Lord Howard of Penrith, for- 
merly Sir Esme Howard, British Ambassador at Wash- 
ington, published in The Atlantic Monthly an article 
of great human interest entitled ““A Roman Courtship.” 
The material in this article was incorporated later in 
his autobiography ‘““Theatre of Life.” The article con- 
tained the suggestion that Protestants and Evangelicals 
are not followers of the Lord Jesus Christ. In these 
pages this grave implication on a large body of Chris- 
tians within the Protestant Evangelical churches is 
examined, it is hoped, with courtesy and respect to 
Lord Howard and the Church to which he belongs. In 
numerous instances, quotation is made from the New 
Testament in the Douay Version authorized by the 
Pope and bearing the customary episcopal imprimatur. 
The aim has been to express with candour the loyalty 
to Our Lord Jesus Christ maintained by Protestants 
and Evangelicals, thus promoting a better informed 
understanding among those who love Our Lord Jesus 
Christ to whatever communion they may belong. 
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An Open Letter to Lord 
Howard of Penrith 


For many years your name has been honoured and, 
indeed, beloved in the United States. It is not only 
that as Ambassador you represented Great Britain at 
Washington, and most acceptably to the American peo- 
ple. You are a man of singular fascination—born of 
an illustrious lineage yet abounding in popular sympa- 
thies, a diplomat of keen and brilliant correctitudes, yet 
a pioneer among pioneers in South Africa who has 
fought in the wars of the frontier, known what it is to 
be taken prisoner and even to escape from the enemy 
by a daring dash for freedom. In its vicissitudes, your 
career has been unique, and Americans like a man of 
such courage, initiative and chivalrous courtesy. Above 
all, you are a gentleman. 

I cannot believe, My Lord,’ that you dislike 
Americans. On our side we regard you as a friend 
who understands our problems, nor, I am assured, 
will you resent my boldness in addressing you di- 
rectly on a matter of great public interest which you 
have yourself brought before the people of the United 
States—indeed, of the world as a whole. I refer to 
your allusions to Christians of the Protestant per- 
suasion amongst whom, with all due humility, I may 
include myself. I am not an ordained clergyman. 
Like yourself, I am a layman and what I have to 


* This title is customary in addressing British nobility. 
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say may be described as a heart to heart talk between 
laymen of the great comprehensive fellowship of 
Christ in which all who love Our Saviour and gather 
in reverence around His Cross are gratefully and 
adoringly included. 

What follows may not seem to you to be very impor- 
tant as coming from me as an individual. But it is 
important if, as I have every reason to believe, it repre- 
sents the attitude of great and honourable communities 
of God-fearing men and women, in which respect I may 
claim to be, My Lord, something of an ambassador like 
yourself. It was my privilege to be honoured by elec- 
tion, in 1924, as the first president of the National 
Federation of Men’s Bible Classes—with which I am 
still associated in an advisory capacity. The Feder- 
ation now embraces from the Atlantic to the Pacific, 
over a million men who meet weekly in more than five 
thousand Bible Study groups. These groups include 
Protestants, Catholics and Jews—indeed, not more 
than sixty per cent of them are members of any church 
and the rest represent men who are drawn within the 
influence of religion from which they had drifted away. 
Would I not be untrue to the confidence which this 
great body of men has reposed in me, if I allowed to go 
indefinitely unchallenged any reflection on their Chris- 
tian profession? ‘This is the question, My Lord, that 
has led me to trouble you with what follows. However, | 
let me say at the outset that the sentiments herein ex- 
pressed are my own; the result of experience and obser- 
vation, in addition to the study of history and the 
Scriptures. 

I was moved to undertake my present task by an 
article of permanent importance which you contributed 
to The Atlantic Monthly for September, 1935, entitled 
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“A Roman Courtship.” The material in this article 
was used also in your delightful autobiography, Theatre 
of Life, a volume full of characteristic reminiscences. 
You give an account of a great development in your 
life—nothing less than a conversion from a Protestant 
upbringing to the faith of the Roman Catholic Church. 
I wish to say at once that I believe, as you believe, in 
_ freedom of religious affiliation for all citizens within the 

commonwealth of human life. I would not for the 
world argue with you over your conversion. ‘That 
would be an unpardonable impertinence on my part. 
But I may suggest to you certain reasons why others 
than yourself, no less sincere, no less devoted to Our 
Saviour, no less eager in His service, are unable to fol- 
low you into the Roman Catholic fold—why, indeed, 
many Roman Catholics have, in fact, left that fold and 
become Protestants. In view of these circumstances 
which are known to all of us, it seems to me that 
the situation is, by no means, so simple as you seem 
to suggest. You do not convince me, My Lord, that 
all Catholics are right and that all Protestants are 
wrong. 


A Roman Courtship 


My task is not without a certain delicacy. For your 
apologia is not entitled ‘““‘a Roman conversion,” which 
would indicate an experience wholly within what, in 
popular parlance, we call the religious field. You write 
of your “Roman courtship,” which means that there 
was a lady in the case. You fell deeply in love with 
the daughter of Prince Guistiniani-Bandini, whose 
family name recalls a pedigree that reaches to the Em- 
peror Justinian himself. In a charming passage, you 
tell us of the formality with which you proposed mar- 
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riage. Perhaps you will permit me to quote a few 
words: 


“Then she answered that indeed she would 
marry me, but first she must know what I thought 
about religion. Her religion, she said—and I was 
sure that what she said was true—was the most 
important thing in the world to her, and she could 
never marry a man who did not share it with her. 
To do so would create a division which would but 
increase with years. 

“T replied that while I had a great respect for 
those who felt strongly, as I knew she did, on this 
subject, I myself had no convictions. I was, in- 
deed, without any definite faith except an innate 
belief in a God who was just and merciful, and I 
was ready to leave my future in His hands pro- 
vided I did what seemed right, honest, and kind 
according to my lights. In fact, I more or less 
quoted Robert Louis Stevenson’s well-known 
Christmas sermon. Beyond this I promised never 
to interfere with the exercise of her religion, or 
with the religious education of any children. She 
should have her own way altogether in those 
matters. 

“‘But she was not to be satisfied. Religion must 
be, she argued, the foundation of the unity of the 
family. If the family were founded on a broken 
stone, how could it last? 

“If you have no strong convictions of your 
own,’ she asked, ‘why not at least examine mine 
and see what they consist of? Do you know any- 
thing about Catholic beliefs?’ 

“T admitted that I really did not, but said I did 
not think it possible for me to become a member 
of any church which insisted on such definite ar- 
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ticles of faith as I understood the Catholic 
Church did. 

“Tf you know nothing about it,’ she continued, 
‘why not, before deciding, learn a little?’ 

“She could not change her conviction that mar- 
riage with one, however much she loved him, who 
was not of her faith could not be happy either for 
her or for the other. If, however, it were possible 
for me honestly to accept her faith, then indeed 
she would be my wife. 

“When I still hesitated, she insisted, ‘Cannot 
you at least, for my sake, look into this?’ 

“Yes, I said, I would look into it. Still I could 
hold out no hope of a change in my views.” 


That passage should be added, surely, to the anthol- 
ogies of romance nor do I need to add that the mar- 
riage which followed has been among the happiest 
unions observed in the society to which you have al- 
ways belonged. But you will admit, I think—indeed, 
I gather that you will insist—that an irresistible per- 
sonal influence guided your footsteps and, had it not 
been for this influence, would it be true to say that, 
of necessity, you would have arrived at your present 
conclusions in respect of the claims of the Catholic 
Church? Let us suppose that a man in your spiritual 
state of mind had proposed marriage to a lady as sin- 
cerely Methodist as Donna Isabella is sincerely Cath- 
olic, and had received the same tender but unyielding 
ultimatum, would not the chances have favoured a dis- 
covery that John Wesley was chosen of God to be an 
instrument of the gospel for the salvation of souls? 
Do I need to remind you of Herrick’s playful lines 
“To Anthea who may command him anything”—espe- 
cially the stanza: 
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“Bid me to live, and I will live 

Thy Protestant to be: 

Or bid me love, and I will give 
A loving heart to thee; 

A heart as soft, a heart as kind, 
A heart as sound and free 

As in the whole world thou canst find, 
That heart I’ll give to thee.” 


I also was young once. Indeed, at the age of fifteen, 
IT was head-over-heels in love with a schoolmate 
younger even than myself, and I used to think that no 
heaven could be a heaven unless the bliss thereof was 
enriched by the sweetest of all faces and the most 
golden of tresses around it. However, we found that 
temperamentally we were unsuited, and I have to con- 
fess that my first love was not my last; and as it seems 
to me, you do not face, My Lord, the real problem that 
arises in a case of what has come to be called a mixed 
marriage. The problem is not solved by assuming that 
one party to the union will be ready in all cases to 
submit to the ecclesiastical obedience accepted by the 
other party. It so happened in your case. But were 
you not fortunate? 

My Lord, this is the problem to be faced. Protes- 
tants, Catholics, Jews and others in diverse commu- 
nities are freely intermingling as one family within the 
Fatherhood of the Eternal. By the instincts implanted © 
in His children, they are led, generation after genera- 
tion, into courtships and marriages. We cannot say 
for certain that Protestants will only marry Protes- 
tants, that Catholics will only marry Catholics, that 
Jews will only marry Jews, however desirable might be 
that arrangement. Intermarriage is happening every 
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day and is approved both by the secular and by the 
spiritual authority. Are we or are we not to regard 
such marriage as within the absolute and fundamental 
right of the parties concerned? ‘That is the question. 


Mixed Marriages 

I do not need to remind you that, until a compara- 
tively recent date, Catholic and other communions ac- 
cepted the mixed marriage as one of those facts which 
has to be accepted. It was, My Lord, in 1908 that 
Pope Pius X promulgated certain restrictive condi- 
tions. I refer, of course, to the famous Ne Temere 
Decree which has been an occasion of so much acrimo- 
nious discussion. According to this decree, no marriage 
of a Catholic is canonical unless it is celebrated by a 
Roman Catholic priest. This means that the mixed 
marriage cannot be celebrated validly except according 
to the Roman Catholic rite. The priest on his side is 
only allowed to celebrate the marriage if there be an 
undertaking that the children shall be brought up as - 
Catholics. I say this with all courtesy, yet with can- 
dour, that there was here introduced into the domestic 
problem an oppressive inequality. It is no part of my 
argument to discuss the celibacy of the Catholic clergy 
who happen to belong to the Roman obedience and of 
nuns in religious orders. This celibacy is a rule within 
the discipline of the Roman Catholic Church itself. 
But it is a different matter when the Church intervenes 
in—some would say, interferes with—the most delicate 
relation in human life as a whole and seeks to enforce | 
a kind of ecclesiastical mortgage on the hopes of those 
whom God-—and God is above all priesthoods—has 
joined together. That is the Protestant attitude. It 
is not yours. But is it, on that account, an attitude 
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beyond the range of reasonable mentality? Can it be 
claimed for the Ne Temere Decree that it has added 
one digit on balance to the statistics of Catholic affilia- 
tion? Has it not proved to be simply an endeavour— 
a belated and mistaken endeavour reminiscent of the 
middle ages—to make people by compulsion something 
that they would not otherwise be? 

My Lord, you need not suppose that there is any 
difference between believing Roman Catholics and be- 
lieving Protestants as to the sanctity of the marriage 
bond and the paramount importance of the home as 
the unit of society. In your community as in mine, a 
difficulty like divorce arises most frequently, where one 
or other party to the marriage is indifferent to the 
claims of all religion whether Protestant or Catholic. 
You do not overcome that indifference by rules and 
regulations. Indeed, not a few of the countries that 
are most completely alienated from the obedience of 
Christ are countries where the Roman Catholic system 
used to enjoy a complete—some would say, an intol- 
erant—monopoly of ecclesiastical power. Has it ever 
been by such an exercise of power that the gospel is 
made permanently effective among the people? 

My Lord, I wish to avoid harsh language but on the 
Ne Temere Decree, I must speak plainly. This un- 
holy and unjust demand—as I regard it—of a celibate 
priesthood has destroyed the happiness of thousands 
of homes of young people otherwise happily married. 
Many parents who are not Roman Catholic, realize 
too late, in a mixed marriage, that they have had im- 
posed upon them an unwise condition—this at a time 
when their hearts have run away with their heads in 
a desire to please the object of their affections. In their 
more calm and deliberate moments, they would not 
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have consented to the condition. Numerous cases in 
the courts where appeal has been made to right the 
wrong thus perpetuated, furnish evidence of the wreck 
of marital happiness that has followed this subtle pre- 
nuptial agreement. 

To escape such a possibility, many parents who are 
not Roman Catholic, restrain their children in the 
upper ’teen age from too intimate association with the 
children of their Roman Catholic neighbours, lest a 
mixed marriage with this condition attached should 
follow. A division is thus introduced into the commu- 
nity which, on public grounds, is to be regretted. It 
is the democratic policy of the United States that all 
classes in a varied community should be associated in 
neighbourly friendship. 

Some years ago a Protestant young man became en- 
gaged to a Catholic young woman. When the date of 
their marriage approached she informed him that her 
parents wanted the ceremony performed by a Roman 
Catholic priest. The young man consented; and ac- 
companied his fiancée for a preliminary interview with 
the priest. He informed the young man that accord- 
ing to the rule of the Church, he must sign an agree- 
ment to bring up any children of the union as Catholics. 
The young man protested. He refused to agree to any 
such proposition, maintaining that no church had a 
right to dictate on such a matter. The priest—anxious 
to retain control of the family—informed the young , 
man that he might sign the agreement with reserva- _ 
tions. On the advice of his fiancée he did this. How- 
ever, after they left the presence of the priest, the 
young woman had the courage to observe that a rule 
is not a rule under such conditions and assured her 
husband-to-be that they would disregard the agree- 
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ment so far as to bring their children up as they 
pleased. Both parents and children are now in a 
church which may not be Catholic but is certainly 
Christian. 


Our Mothers 

My Lord, you allude not only to your wife but to 
your mother. I am sure, therefore, that you will per- 
mit me also to say a word or two about the debt that 
we who had the great spiritual privilege of being born 
into Protestant homes—you and I are here in the same 
company—owe to our mothers. It is very certain that. 
Newman would not have been the powerful and in- 
structed Catholic that he became if it had not been for 
the freedom of mind, the depth of scholarship, the piety 
of spirit and the literary gifts which were developed 
within him during the years of observation, education 
and opportunity which he passed, first in the home of 
evangelical parents and afterwards in the University 
of Oxford; and so, My Lord, with you. The autobi- 
ography which you have added to literature will be an 
everlasting witness to the advantages which you en- 
joyed in your Protestant home among the hills of 
Cumberland and your Protestant school on the Hill 
at Harrow. 

To your mother, you pay a wonderful tribute. You 
tell how she used to say that the world is so evil a 
place that she wished to be released from it, that you 
did not appreciate at the time the full significance of 
her words, but that, after the experience of the Great 
War, you “confess now that she was right.” You de- 
scribe “her strong faith in the mercy and goodness of 
God,” which enabled her to welcome death itself with 
“the beautiful smile’”—as you put it—‘‘that I knew so 
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well.” I am sure that your mother was all that you 
say, but how are we to reconcile what you found in 
your mother as a Protestant with any claim of any kind 
on the part of the Roman Catholic Church to be the 
exclusive interpreter of God’s love and the exclusive 
channel of God’s grace? The claim breaks down be- 
fore the evidence which you yourself produce. Happy, 
indeed, has been the Catholic wife to have as husband 
the son of a Protestant mother! 

My Lord, I trust that you will permit me to con- 
tribute to this discussion a word or two of my own 
autobiography. I am, like yourself, of British stock. 
My father and maternal grandfather were with the 
British navy in the siege of Sebastopol during the Cri- 
mean War. My paternal grandfather was with Nelson 
at Trafalgar. He was wounded in that battle, evi- 
dently not seriously, as he lived to become the father 
of seventeen children. A tablet—one of two on the 
walls of the Protestant Episcopal Church at Schull, 
County of Cork, Ireland—reads: “Erected by a few 
friends to the memory of Owen Jones, etc.” “A de- 
vout man and one that feared God” (Acts 10:2). You 
will notice, My Lord, that my grandfather was com- 
pared by those who knew him with Cornelius, and who 
was Cornelius? -He was the centurion who was used 
of God to bring a narrow-minded Peter, the chief of 
the Apostles, to a broader conception of what was to 
be the everlasting and embracing Church of Christ. 

My mother was a true daughter of the Protestant 
Episcopal Church of Ireland. I was obliged at the 
early age of fifteen to leave home and make my way 
in the world but the influence of her Christian life fol- 
lowed me wherever I went. As a boy I recall that 
about once a month she would have me accompany her 
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to a farmhouse, about a mile distant, where neighbours 
gathered to hear the gospel from some visiting laymen. 
My mother seemed to get more spiritual comfort in 
these simple meetings than from the more elaborate 
services of the Church. 

Never have I heard my mother’s voice in prayer, 
though I have often seen her on her knees. My 
own distinct recollection was the open Bible in her 
lap which she spoke of as “her heavenly Father’s 
words.” 

There were eight sons in our family, on all of whom 
my mother left the impress of her Christian faith. All 
grew to manhood. All left home in their teens, free to 
choose for themselves their vocation and to affiliate 
with any church they chose. One became a Congrega- 
tional minister and was beloved by Catholics as well 
as Protestants in the communities where he served. 
It was my privilege to sit up with him all night just 
before he entered the presence of Our Lord, and, like 
your mother, My Lord, he faced death “serenely and 
without flinching.” His was a noble character. An- 
other brother having fallen in love with a girl of that 
persuasion became a Quaker. You will appreciate his 
romance! Another became an evangelist, three were 
Y. M. C. A. secretaries. But in this diversity of reli- 
gious interest we were all united in our common faith 
in the Lord Jesus Christ. Not one of us felt it to 
be necessary to depreciate the piety of others. One 
brother, with whom I was associated in business, 
started three Sunday schools in New York City, out 
of which grew two Presbyterian and one Methodist 
churches. Yet he was a layman! As I stood beside 
his death-bed a few years ago, I was anxious as all of 
us are about our dear ones when they leave us for that 
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bourne whence no traveller returns; and in order to 
fortify his assurance for the future, I quoted: 

“Wherefore he’ (Jesus) ‘as able also to save them 
to the uttermost that come unto God by him, seeing he 
ever liveth to make intercession for them” (Heb. 7:25). 

He picked up the words, reciting them with me, and 
to my joy, said: 

“Isn’t it wonderful! And the best of it is that it is 
all so true. No fear. I wish that everybody could 
believe it.” 


Loyalty to Jesus Christ 


My Lord, Protestants are not pursuing a vain shadow 
when, in the hour of ultimate test, they claim the apos- 
tolic assurance that “the gift of God is eternal life 
through Jesus Christ our Lord” (Rom. 6:23). 

The points of difference between Roman Catholics 
and other Christians—generally referred to as Protes- 
tants—have been debated for centuries, and I am one 
who says, “Let the debate continue.” Debate con- 
ducted on a high plane of reason and sincerity, is the 
avenue along which thought freely proceeds to conclu- 
sions. A closed mind in individuals is a menace to the 
wellbeing of society. I am grateful to you, therefore, 
for the lucidity with which you have disclosed your 
thought on many matters; and I ask nothing of you 
except this—that I be allowed to profit by and to fol- 
low your example. As you have explained your views, 
so may I explain mine. 

Truth is revealed by the Spirit of God, discovered 
by man’s own reason, and tested by experience. If 
Roman Catholics most truly interpret what Jesus 
taught and most fully exemplify what Jesus was, let us 
have such faith and have it more abundantly. 
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If, on the other hand, the teaching and example of 
Jesus—lI say nothing at this point of His Salvation and 
Presence among men—are discernible among Chris- 
tians, other than Roman Catholic, once more, let Christ 
be all and in all. My aim and your aim—I am sure— 
are the same, not a controversy that descends to what 
a Roman Catholic protagonist has called the ‘‘cantan- 
kerous” but a penetration to essentials. 

It is in this spirit of genuine enquiry that I would 
venture to recall to your memory a quiet but, as it 
seems to me, an important allusion which you make to 
the well-known verse. John 6:66: “From that time 
many of his disciples went back, and walked no more 
with him.” 

These backsliders at Capernaum ‘“‘became for me’”— 
I quote your words because they are vital to this dis- 
cussion—“‘‘the first Protestants.”” A Protestant is a 
man who has ceased to walk with Christ! 

I might suggest that your description of “the first 
Protestants” recalls the couplet of Pope: 


“Damn with feint praise, assent with civil leer, 
And, without sneering, teach the rest to sneer.” 


Saving only this—that there is no praise, however 
feint, in your words. Am I to take it that you—a man 
accustomed to the meaning and value of language—are 
bringing against the entire body of hundreds of mil- 
lions of Christians, who are not Roman Catholic, a 
point blank charge of deserting Our Lord and walking 
no more with Him? Is that your view, let us say, of 
the King of Sweden? Was it your view of King 
George of England? As it seems to me, the issue that 
we are examining—the very grave issue—is summed 
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up in the passage from your writings to which I here 
refer. Are you or are you not entitled by the facts of 
the case to brand your fellow Christians, who are not 
of the Catholic persuasion, not merely as wrongheaded 
or mistaken but as deserters of the Redeemer? 

I think we are entitled at this point to enquire with 
some particularity into what we mean by the term 
“Protestant.” He is, I take it, anybody who dissents 
from the ecclesiastical claims of the Roman Catholic 
Church; and in this sense—the only significant sense 
of the term—there were Protestants long before Martin 
Luther and King Henry VIII. The entire Eastern 
Orthodox Church, now in communion with the Angli- 
cans, is as ancient and as apostolic as your own. Yet 
about the year 1000 a.p., it protested against Rome 
and there was schism. Whether the Western or Roman 
Church was the schismatic or the Eastern or Orthodox 
Church, is a point that has never been decided. The 
view of many evangelical Christians—it happens to be 
my own view—is expressed in the hymn of one who 
happens to have been a Roman Catholic converted like 
yourself—F. W. Faber—who wrote: 


“The Love of God is broader 

Than, the measure of man’s mind; 
And the heart of the Eternal 
Is most wonderfully kind. 


“For we make His love too narrow 
By false limits of our own, 
And we magnify His strictness 
With a zeal He will not own.” 


Uniformity or Unity? 
What is this Catholicism at Rome that—in your 
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words—sees in the Eastern Orthodox, Anglican and 
Protestant churches a refusal to walk with Christ? 
My Lord, nobody with a knowledge of the world in 
which we live, believes the absurdity that you have put 
upon paper and I doubt very much whether, with your 
experience of life, you really believe it yourself. The 
reasons for disagreement with the Roman Catholic 
Church cannot be summed up in terms of disloyalty to 
the Saviour. Men and women, as gracious in their 
piety as any saint in the Catholic Calendar, have thus 
, disagreed and continue to disagree. ‘Their service to 
Our Lord, their devotion to Him, their faithfulness to 
His teaching, their obedience to His authority and their 
participation in His indwelling Presence, are as com- 
plete in the sight of God and man as are these signs of 
a true membership of Christ’s Mystical Body in any 
pope, cardinal or communicant of the Roman Catholic 
Church. 

I am exceedingly anxious, My Lord, to avoid at- 
tacking any of your religious practices and beliefs. 
My purpose is far different from any such dispu- 
tatious aggression. But I cannot avoid what I as- 
sume will be the question that arises at this point in 
your own mind. If the Protestants, in leaving the 
Roman Catholic Church, were guiltless of disloyalty 
to Christ, what were their reasons and what continue 
to. be their reasons for such separation at the present 
time? 

Let me clear the ground by dismissing from consid- 
eration all of those—whether Catholic or Protestant— 
who are. truly to be numbered among backsliders from 
communion with Christ; who care nothing for the Gos- 
pel, public worship, private devotion and consecration 
to Christian service whether in this Church or that. 
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Neither you nor I, My Lord, are concerned with such 
apostacy and paganism. The question—the only ques- 
tion that concerns us—is what divides the devout 
Catholic from the devout Protestant? If I may be so 
personal, what divides a Catholic like yourself from 
the Protestant that I would wish to be? Assuring you 
of my respect for your Christian witness and rendering 
my own Christian witness to the best of my ability, 
wherein do we differ? What are the reasons why you 
are within the Roman Catholic Church that keep me 
outside? 

My Lord, this is a discussion that neither of us can 
avoid. For we have to deal not only with one another 
but with what is called the average man—not that any 
man is average—I mean the man in the street. I am 
aware that this average man, as we call him, is usually 
inarticulate on religious matters, so far as giving public 
expression to his thoughts. Even privately he is reluc- 
tant to reveal his religious ideas. Without knowing or 
studying the reason, clergy and churchmen are wont to 
speak of him with derision because of his indifference 
to church relationship. Yet is there any reason to infer 
that the man in the street, even if churchless is godless? 
Quite often the contrary is true; he may be more truly 
godly than some of the critics who condemn him. You 
on your side and I on mine owe it to our One Master 
to make our position intelligible if we can to the com- 
munity around us. Indeed, I desire frankly to ac- 
knowledge the extraordinary persuasiveness of Catholic 
spokesmen over the radio, to whom I have listened with 
admiration if not always with assent. To these ex- 
ponents of your Faith, My Lord, one thing has been 
clear from the outset. The man in the street does not 
believe and cannot be made to believe that Washington 


26 TO A CATHOLIC 


and Lincoln, that Florence Nightingale and Edith 
Cavell, were out of communion with Christ, merely 
because they were not communicants of a particular 
church. 

Happily, you have yourself outlined certain of the 
difficulties from which you escaped, as it were, into the 
shelter of the Roman Catholic Church. One of these 
difficulties was the variety observable in Protestantism. 
You state, that you called on Monsignor Rafael Merry 
del Val, and that he inquired as to the religion in which 
you had been brought up; to which you replied, the 
English Church. Asked if you still belonged, your 
reply was that you no longer attended except as a com- 
panion to your mother; that you belonged to no other 
communion. Your reply to his question as to your 
reason for leaving the Church of England was that you 
found its teaching and practice did not seem to be in 
harmony with other Protestant societies, from which 
you concluded none “taught the religious truth they 
claimed to teach.” Even as a boy you were struck 
with the differences in Protestant churches. You had 
been told that it amounted to idolatry to have a crucifix 
in a church, or in a person’s room whereas in Lutheran 
churches, where your mother worshipped in Germany, 
you observed crucifixes and candles on the communion 
tables, without troubling her in the least. On asking 
your mother about this practice in the Lutheran 
Church, she assured you that Lutherans were good 
Protestants. However, you confess that you could 
not understand how a practice that seemed commend- 
able in Germany should be looked upon as idolatry in 
England. 

Then you confess to having been greatly perplexed 
by the practices in the Presbyterian churches, which 
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your mother attended in Scotland, because they differed 
materially from the Anglican churches south of the 
border; the recognized head of both churches being the 
Sovereign of Great Britain; all of which to your mind 
seemed illogical. Likewise in Switzerland you found 
Protestants divided into Lutherans, Calvinists, Zwing- 
lians, etc. Preached in one valley was the truth of one 
reformer, that of another reformer was proclaimed in 
another valley. Truth, to your mind, could not be a 
matter of geography; two and two could not make four 
in one canton and five in another. You felt that if you 
were to believe in supernatural religious truth it must 
be revealed from above, not the guesswork of any in- 
telligent or studious man. This, you declare to be, the 
crux of Protestantism and you ask who vouches for 
Luther, Calvin, John Knox, Cranmer, Parker or other 
Protestant leaders, in connection with which you assert 
that Protestant communities have, to a large extent, 
been engaged in proclaiming truths confined to geo- 
graphical limits; that truth with them is not universal, 
this being an essential of real truth. 

My Lord, what does this mean? In a sentence, you 
are asking for uniformity in religion—the same worship 
north of the Tweed as south of the Tweed and the same 
emphasis on what may be called the approaches to 
truth. But what was it that Jesus said? “J am come 
that they might have life, and that they might have it 
more abundantly” (John 10:10). It was in organism 
that He was interested, not in organization, and that, I 
think, shows that His was the mind of God. The forest 
and the field are full of life—of organisms, but they are 
not organized. Consider the lilies of the field how they 
grow, and consider also that flowers in Scotland, trees 
in Scotland, people in Scotland are not always the same 
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kind of flowers, trees and people that you find in En- 
gland. Within the Roman Catholic Church itself, as 
you know, there are many varieties and even differ- 
ences in the ritual of the Mass. If God wanted to 
create a race of robots, all alike in every way, He had 
it in His power to do this. But His love was satisfied 
with nothing less than the infinite varieties of what He 
did create. 

I will not enter into the futile attempts to enforce 
uniformity in Great Britain, how it led to persecution 
of Catholics in Ireland, how it provoked civil distur- 
bance in Scotland, how it drove the Pilgrim Fathers 
across the ocean, how it brought Archbishop Laud de- 
spite his piety to the block on Tower Hill. Rather let 
me ask you where the British Empire would be if your 
argument for uniformity had prevailed? It is the va- 
riety of the Empire that has been the very condition of 
its existence, and the variety of Protestantism has made 
possible a Christian witness that reaches far beyond 
the range of Roman Catholic influence, great though 
that be. Indeed, I go further. It is, I think, inter- 
esting that the church to which you belong should be 
known everywhere as “Roman.” It is the Latin 
Church, and embodies, as Lord Bryce has shown, the 
spiritual aftermath—I use the term in no derogatory 
sense—of the Roman Empire. There was much in the 
Roman Empire as a civilizing agency that wins admira- 
tion. But the Fascist method of the Cesars, ably elab- 
orated by a predominantly Italian cardinalate, need 
not be of necessity the only ecclesiastical polity for the 
Christian Church nor is any man entitled to suggest 
that loyalty to Christ is impaired because—let us say 
—a Norwegian Nansen is unable to revere the relics 
of St. Charles Borromeo in the crypt of the cathedral 
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at Milan. The rule of Christ is plain. He does not 
demand of trees that they be alike. He does say, “By 
thei fruits ye shall know them” (Matt. 7:16). 

What, may I ask, did it matter to your mother— 
or mine—that the Anglican Church was by law es- 
tablished, with the British Sovereign as its head? Or 
that the Lutheran churches in Germany preach Christ 
with a display of candles and crucifixes, while the 
Presbyterian churches in Scotland preach Christ 
without either ornamentation? Your mother and 
mine were living on a spiritual plane far above the 
symbols and ceremonies devised by men as a language 
that expressed religious worship. Their faith and 
their feet were firmly fixed upon the ‘Rock of Ages,” 
from which they drew “living waters,” spiritually 
refreshing their souls: “For they drank of that spiri- 
tual Rock that followed them: and that Rock was 
Christ” (1 Cor. 10:4). 

My Lord, the Church of Christ guards a great 
treasure. But that treasure is contained in “earthen 
vessels that the excellency of the power may be of 
God, and not of us” (2 Cor. 4:7). Can it be seriously 
denied that institutions, whether sacred or secular, 
show a tendency to exalt themselves beyond what 
may be called their mandate? Authority in religion 
has ever been jealous of their prerogatives. When 
these prerogatives have been attacked, from within 
or without—however justifiably attacked—the result 
has been ostracism, excommunication, martyrdom 
itself. 

The Gospel proclaimed by Jesus and the Apostles 
antagonized the Jewish leaders of their day. It pro- 
voked agitation and discussion of principles which 
men, then as now, either accepted or rejected. 
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Had the Jews accepted Jesus and His teachings, 
would there have been any break between the Church 
and the Synagogue? A noble unity would have been 
achieved. Had the Roman Catholic Church listened 
to Luther, a devoted son of the Church if ever there 
was one, whose only desire at the outset was to 
eliminate the corrupt practices that had grown within 
the Church, would there have been Lutheran Prot- 
estants, at least in name and organization? A noble 
unity would have maintained. Had the Church of 
England, when its spiritual fervour was at a low ebb, 
permitted the preaching of John Wesley within its 
walls, instead of driving him out to preach from the 
headstones in the graveyard, in the market-places 
and in the fields—as Jesus did—would there have 
been Methodists? Had the Methodists, in turn, en- 
couraged William Booth to bring into the Church the 
neglected poor from the slums of London, would there 
have been a Salvation Army? How frequently do we 
find that churches thus wantonly sacrifice their most 
valuable and progressive leadership! 


Church and State 

In your discussions with Cardinal Merry del Val, 
you confessed to having been greatly dissatisfied be- 
cause the Anglican Church was “by law established;”’ 
because bishops were appointed by Prime Ministers 
who might not be members of the Church; that even 
the prayers of the Prayer Book, including the rub- 
rics, must be acceptable to Parliament, made up 
of Jews, Turks, infidels and all kinds of heretics. 
Here was something you “had never been able to 
swallow.” 

My Lord, is that any argument against Protestant- 
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ism? I should have thought that history is conclu- 
sive on one simple statement of fact—namely, that 
the entire philosophy of the Roman Catholic Church 
has been based upon the principle of the establish- 
ment of religion as the spiritual partner of the State; 
that is a temporal power. It was from Rome that 
Great Britain derived this politico-religious tradition 
—the Rome that crowned Charlemagne and Napoleon 
as Emperors—the Rome that signed a Concordat with 
Mussolini. Indeed, the Eastern Orthodox Church is 
in this respect in much the same position. It was 
established by the Byzantine State in Constantinople 
and by the Czarist State in Russia, and it is still 
the Established Church of several small powers in 
Europe. The vast majority of Protestants today 
have been entirely liberated from control in spiri- 
tual matters by any temporal power, nor was there 
the slightest occasion for you to seek such liberation 
in the one church that today is also a secular sover- 
eignty. There was plenty of room for you in com- 
munions where no “‘infidel’” Prime Minister could 
appoint bishops, where no House of Commons could 
vote on the liturgy. The relations between Church 
and State in Europe and elsewhere have provided 
material for libraries of elucidation. If those rela- 
tions are today simpler than they were, especially in 
the English-speaking world, it has been largely be- 
cause Protestant liberalism has ameliorated the desire 
for ecclesiastical privilege which, for centuries, has 
been a fatal cause of difficulty in Roman Catholic 
countries—fatal, I say, because in Spain, in France, 
in Mexico and elsewhere the secular reaction against 
all religion has been as irresistible as it is deplor- 


able. The values of a spiritual Catholicism have been ~~ 
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lost amid the violence that a political Catholicism 
arouses. 


Eternal Punishment 


Thus did you talk with Monsignor Merry del Val, 
who listened in silence to your flood of speech, then 
replied, with a smile, that he considered he had little 
to do to cut the slim cord that held you to the Prot- 
estant body. Monsignor Merry del Val realizing 
that the cord was already cut, asked what, since you 
were no longer a Protestant, could prevent you from 
uniting with the Catholic Church. To this you re- 
plied there were two difficulties: first, eternal punish- 
ment, which you understood to be a part of the 
Catholic faith; secondly, condemnation to eternal 
punishment of those who do not die in the Catholic 
faith. 

I have never met Cardinal Merry del Val face to 
face. While attending a high mass at St. Peter’s, I 
did, however, witness his entrance as a Prince of the 
Church, the train of whose vestments was carried by 
two acolytes. I can agree with all you say as to his 
personality. It was strong, commanding and force- 
ful. One could readily see that such a man must 
have smiled over your easy criticisms of the Prot- 
estant Evangelical confession of faith and your few 
remaining difficulties over Catholicism. 

Taking up the second question first, Monsignor 
Merry del Val asked if you had a particular case of 
some dear one in mind. You answered that you were 
thinking of your mother; that you would accept no 
faith condemning her to eternal punishment because 
she died without professing the Catholic faith; wher- 
ever her spirit was, there you desired to come. 
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To this Monsignor Merry del Val assured you that 
it was not in the power of any Catholic—not even 
the Pope, who could only excommunicate—to say of 
any soul, regardless of its beliefs or actions on earth, 
that it has been eternally condemned. God alone is 
the judge in such matters. Even Jesus on the Cross 
did not condemn those who crucified and reviled 
Him. Instead, He prayed for them to be forgiven, 
since they knew not what they did. As to the future 
state Jesus gave the penitent thief definite assurance 
that he would be saved. In this connection Monsig- 
nor Merry del Val added—a statement used by 
Roman Catholic apologists: ““The Church taught only 
that the Catholic Faith was true and held what the 
Apostles taught, that to believe in it was necessary 
for salvation.” 

My Lord, I shall not presume to express an opinion 
on the sense in which there is a belief in eternal pun- 
ishment, whether in the Roman Catholic or other 
Christian churches. I should have thought that the 
stupendous picture of the Last Judgment by Michel- 
angelo, spread on the wall of the Sistine Chapel within 
which edifice Popes are elected by the Conclave of 
Cardinals, was typical of what that belief is sup- 
posed to be in the church of your adoption. The 
plea for what happened under the authority of the 
Holy Inquisition has always been, so I gather, that 
pain inflicted on the body is merciful if it results 
in saving the soul from everlasting torment. In 
what way you escaped from a belief in eternal pun- 
ishment by becoming a Catholic, this passes my 
comprehension. 

On the whole of these and similar questions, what 
has been the practice of Protestants? They have ap- 
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-pealed to Scripture and especially to the sayings of 
Jesus Himself. That appeal is not disloyal to Christ 
—not a refusal to walk with Christ—Who Himself 
used the Old Testament in this way. It is the apos- 
tolic method, for have’ we not the advice of Paul to 
Timothy?—“Study to show thyself approved unto 
God, a workman that needeth not to be ashamed, 
rightly dividing the word of truth” (2 Tim. 2:15). 
It was said of the Bereans: “These were more noble 
than those in Thessalonica, in that they received the 
word with all readiness of mind, and searched the 
scriptures daily, whether those things were so’ (Acts 
ly: 


Whose Authority? 


My Lord, your recital of speculative religious diffi- 
culties to Monsignor Merry del Val includes a ques- 
tion that invites other questions. You ask who 
vouches for Luther, Zwingli, Calvin, John Knox, 
Cranmer and the other reformers? Your view ap- 
pears to be that every man must be _ provided, 
like an Envoy Plenipotentiary, with credentials. He 
must speak, if at all, for some authority other than 
himself. 

Reasonable people will agree that doctors, lawyers 
and other professional persons should be graduates of 
colleges which train for such professions, nor will any 
one deny that a great historic Church, with its cumu- 
lative experience of religious and social problems, 
acquires a sagacity which should be respected. But 
are you quite sure that all initiative should be sub- 
ject to ecclesiastical, political or other institutional 
surveillance? Is our entire mentality to be restricted 
by a totalitarian environment, whether sacred or 
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secular? Is all that we say, and do, and hope, to be 
subject to the permission of some visible and audible 
authority? That is a serious proposal. 

We are agreed—are we not—that God made man 
in His own image. It follows that man, like His 
Maker, is a creative being. He is so formed that he 
can stand alone, walk by himself and do his own 
thinking. This has always been the kind of man 
that God designed for His own companionship. You 
did your own thinking when you joined the Roman 
Catholic Church. You ask who vouches for this man 
or that man? Well, is it not enough to answer that 
God vouches for His own? Is it not for man to hon- 
our the voucher? Who vouched for Copernicus? 
Who vouched for Galileo? Who vouched for Pas- 
teur? Who vouched for the great English plastic 
surgeon Barker? Who vouched for Shakespeare, for 
Milton? In all seriousness I would even ask who 
vouched for Our Lord? Frequently that was the 
very question that ecclesiastical authority put to Him. 
“By what authority doest thou these, things? and who 
gave thee this authority?” (Matt. 21:23). It is the 
question always addressed by institutions to individ- 
uals and the answer has always been the same. God 
reserves to Himself the prerogative of inspiring His 
children whoever they may be and wherever they 
may dwell. 

You remember the lines that Matthew Arnold 
wrote of his father in Rugby Chapel: 


“Servants of God!—or sons 
Shall I not call you? because 
Not as servants ye knew 
Vour Father’s innermost mind, 
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“Then, in such hour of need 
Of your fainting, dispirited race, 
Ye, ltke angels, appear, 
Radiant with ardour divine! 
Beacons of hope, ye appear! 
Languor is not in your heart, 
Weakness ts not in your word, 
Weariness not on your brow. 
Ye alight in our van! at your voice, 
Panic, despair, flee away. 


“Ve fill up the gaps in our files, 
Strengthen the wavering line, 
Stablish, continue our march, 
On, to the bound of the waste, 
On, to the City of God.” 


Who vouched for Arnold of Rugby? No, there are 
men and women for whom God is the only guaran- 
tee. Any Church or other institution that has chal- 
lenged God’s prerogatives or sought to usurp them, 
has suffered in due course precisely the catastrophes 
that to the regret of all thinking men and women have 
weakened the Christian witness of the Roman Catholic 
Church. 

I cannot but think, My Lord, that there has been 
a great change in the attitude of the Roman Catholic 
Church, especially within the English-speaking Com- 
monwealth, since the days of Luther and Calvin. 
They had to fight and fight hard for an open Bible. 
But what is it that President Duane, of Fordham 
University, a leading Roman Catholic educator, has 
said in a sermon in St. Patrick’s Cathedral, New 
York? He did not try to close the Bible. On the 
contrary, he urged his hearers to learn of Christ 
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through a study of the New Testament Scriptures, 
and his ringing words were thus reported by the 
press: 


“Now, today I am not asking you to take what 
the Catholic Church tells one of Christ, but I am 
asking you to study with me those documents that 
tell me, in the words of His contemporaries, who 
and what Christ was. The Gospels as I read them 
today are, in all that we might call the substance 
of the truth, identical with the four manuscripts 
that were written in the apostolic days. . . . And 
so, from the mere standpoint of historical criticism, 
the Gospels as I read them today, tell us in reality 
—who and what is Christ.” 


This is a direct appeal from ecclesiastical author- 
ity to private judgment—it is Protestantism as a 
method of spiritual discernment accepted and advo- 
cated by a Catholic preacher. If you agree with 
President Duane we thus meet on common ground. 
That meeting place is the Bible, and, My Lord, you | 
and I greet one another here in the Presence of the 
Saviour Whom, with equal reverence, we adore. You 
assured Monsignor Merry del Val that you believed 
Christ to be the ‘Son of God and he instructed you 
in these words: “You must believe Him to be infal- 
lible and no word of His can have been spoken in 
error.” 

Am I wrong, therefore, if I hold that, in loyalty 
to Christ, I am unbound by the doctrines of any 
Church that does not, as I comprehend these doc- 
trines, conform to the teaching of Jesus and His 
Apostles? The terms of President Duane’s appeal 
from the pulpit suggest to my own mind that people 


38 TO A CATHOLIC 


are more interested in what Jesus taught and what 
His Apostles preached and practiced than in later 
deductions from—may I call, additions to—those 
teachings by ecclesiastical organizations. 

Who vouches for the Reformers? My Lord, the 
reforms within the Roman Catholic Church itself 
vouch for the Reformers. 


Purgatory 


May I have your permission to deal, as an illus- 
tration, with one important but, if I may so put it, 
detachable problem to which you allude? You say 
that you have never “understood the Protestant ob- 
jection to Purgatory’”’—that to you it seemed logically 
necessary that, by offering up sacrifices, we might 
reduce the pains of Purgatory for our friends and 
relatives. You may be surprised if I tell you that 
there is no specifically Protestant objection to Purga- 
tory. It is not Protestantism, as such, that is in ques- 
tion. The question is who vouches—your own words 
—for the Catholic insistence on Purgatory?  Prot- 
estants are ready to accept Purgatory and anything 
else from Christ. They will not accept Purgatory from 
any less authority than Christ—not even the Roman 
Catholic Church. 

I have a fairly thorough knowledge of the New 
Testament. I cannot find any mention therein of 
anything that corresponds to the system of Purga- 
tory which has been developed within the Roman 
Catholic Church. A person reading the New Testa- 
ment, whether in Greek or English, would not know 
that such a system had ever been elaborated. You, 
My Lord, may reply that the Church—your Church 
—has a right thus to add to the original deposit of 


FROM A PROTESTANT 39 


faith and devotion. You are entitled to hold such 
an opinion. But you are not entitled to insinuate 
that others who cannot subscribe to a purely ecclesi- 
astical as distinct from a Scriptural belief are, on 
this account, less loyal than yourself to Our Saviour. 
I do not wish to overburden this discussion with 
proof texts, but there are certain passages which 
seem to me to indicate a wholly different atmosphere 
from the purgatorial system. We have this: 

“These things write I unto you, that ye sin not. 
And if any man sin, we have an advocate with the 
Father, Jesus Christ the righteous: and he is the 
propitiation for our sins: and not for ours only, but 
also for the sins of the whole world. And hereby we 
know that we have known him, if we keep his com- 
mandments” (1 John 2:1-3). 

And again: “If we say that we have fellowship 
with him, and walk in darkness, we lie, and do not 
the truth: But if we walk in the light, as he is in the 
light, we have fellowship one with another, and the 
blood of Jesus Christ his Son cleanseth us from all 
sin’ (1 John 1:6, 7). 

Peter refers to spirits in prison, who had not heard 
the gospel: “For Christ also hath once suffered for 
sins, the just for the unjust, that he might bring us 
to God, being put to death in the flesh, but quick- 
ened by the Spirit: By which also he went and 
preached unto the spirits in prison; which sometime 
were disobedient, when once the longsuffering of God 
waited in the days of Noah, while the ark was a pre- 
paring” (1 Peter 3:18-20). | 

In a later passage Peter writes: “For, for this 
cause was the gospel preached also to them that are 
dead, that they might be judged according to men in 
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the flesh, but live according to God in the spirit.” 
(1 Peter 4:6). 

Jesus gave vivid descriptions of hell as a place 
prepared for the devil and his angels (Matt. 25:41- 
46). But to those who accept Him: “Jn my Father’s 
house are many mansions: if it were not so, I would 
have told you. I go to prepare a place for you. And 
if I go and prepare a place for you, I will come again, 
and receive you unto myself; that where I am, there 
ye may be also” (John 14:2, 3). It does not suggest 
a Purgatory. 

To the repentant thief upon the cross, He did 
not prescribe the pains of Purgatory. Instead we 
have this: “‘And he said to Jesus: Lord, remember 
me when thou shalt come into thy kingdom. And 
Jesus said to him: Amen I say to thee, this day 
thou shalt be with me in paradise’ (Luke 23:42, 
43, Douay). 

Jesus said that this day the dying thief would be 
with Him in paradise, nor—without the direct com- 
mand of Jesus—am I prepared to anticipate any less 
gracious a welcome into glory for godly and devout 
Roman Catholics—may I add Protestants?—who have 
loved the Saviour and been His witnesses on earth. 
I cannot discover in Scripture any recommendation 
that prayers be offered for the dead and I have 
looked in vain for an instance in the New Testament 
where the Apostles offered prayers for the dead. 
Under these circumstances, I am unable to see why 
Protestants are to blame for omitting a payment for 
masses and indulgences—a payment open to serious 
abuses—in the hope that the love of God for the 
Departed may be in some way fortified by the efforts 
and sacrifices of the bereaved, still on earth. The 
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great chapter on immortality, 1 Corinthians 15, ends 
on quite a different note: 

“So when this corruptible shall have put on incor- 
ruption, and this morial shall have put on immor- 
tality, then shall be brought to pass the saying that 
is written, Death is swallowed up in victory. O 
death, where is thy sting? O grave, where is thy 
victory? The sting of death is sin! and the strength 
of sin is the law. But thanks be to God, which giv- 
eth us the victory through our Lord Jesus Christ. 
Therefore, my beloved brethren, be ye steadfast, un- 
movable, always abounding in the work of the Lord, 
forasmuch as ye know that your labour is not in vain 
in the Lord.” 

I should be sorry to jest over a serious subject, 
but a few years ago I happened to be one of a group 
of some twenty people being shown by a guide 
through the Sistine Chapel at the Vatican. The 
guide stated that a prelate protested to the Pope 
against the cherubs in the nude with which Michel- 
angelo had adorned the ceiling. Michelangelo’s re- 
sentment was later discovered when it was found that 
he had painted the protesting prelate in hell. The 
indignant prelate went to the Pope and demanded 
that he instruct Michelangelo to remove his face and 
form from so distressing a destination. To this the 
Pope was said to have answered: ‘Had Michelangelo 
put you in purgatory we could have had you removed 
from there; but over the other place we have no 
control.” 

I can hardly suppose, My Lord, that this anecdote 
has escaped your own attention, and may I add a 
further incident? A friend of mine, brought up in 
the Roman Catholic Church, whose father has been 
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dead nearly twenty years, told me recently that his 
mother had put to him this question: 

“Don’t you ever think of paying for a mass to get 
your father out of purgatory?” 

“Mother, how do I know that father is in purga- 
tory?” was his reply. 

It was the logical answer. Who vouches for pur- 
gatory? A Protestant is not necessarily irreligious 
because he doubts whether, nearly twenty years after 
a death, the love of God requires financial sacrifices 
from a family for the assistance of a soul in pain. 

Not all Roman Catholics, however, accept unques- 
tioningly the doctrine of purgatory. Even among 
the most humble Catholics are those who do their 
own thinking. This was illustrated in the case of a 
friend of the writer, whose father was a Roman 
Catholic. When on his death-bed the father of my 
friend was asked by his own brother: 

“George, shall I send for the priest?” 

The dying man replied: 

“Tt is not necessary. When I meet Jesus Christ 
He will make it all right with me.” 

This man had probably taken the advice of Presi- 
dent Duane, and learned from the Bible: “For God 
sent not his Son into the world to condemn the world; 
but that the world through him might be saved” 
(John 3:17). 


My Lord, let me put to you the case as it presents 
itself to the Protestant mind. Are we not confronted 
by a serious crisis in the affairs of nations? Never has 
the power of the prince of the air been more perilous 
to civilization than at this moment. Never has there 
been a greater need for the power of the Prince of 
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Peace. To see the Saviour clearly and clearly to 
show Him as the Saviour of the worid—that surely 
is the supreme obligation of all who profess and call 
themselves Christians, to whatever church they may 
belong. 


Penance and Confessional 

Do not suppose that sincere Protestants are less re- 
ligious than Catholics. The real question is what shall 
be the expression of religion? Is a man to be regarded 
as spiritually careless because he asks whether an elab- 
orate system of dogmatic theology, accompanied by 
an amazingly complicated ceremonial, obscures essen- 
tials of the gospel? May it not be dangerous to add 
even what seems to be an advantage to the original 
simplicities of Christ? You may not agree with me 
in this. But am I failing in religion if, like others, I 
happen to feel that way? 

During your talks with Monsignor Merry del Val, 
you discussed the subject of sin. After confession of 
offences, so you were told, it would be your duty as 
a Catholic to accept “whatever penance the priest 
might impose;”’ and you considered that this discip- 
line of the Church was wise and necessary as a means 
whereby people might realize in what way they were 
offending. 

Will you forgive me if I suggest that the Lamb of 
God Who taketh away the sin of the world—and I 
speak with the deepest reverence—must ever be the 
greatest and, indeed, the final authority on what is 
meant by a full and free salvation from sin? In the 
New Testament I cannot discover any record of Jesus 
or His Apostles prescribing penance as a kind of con- 
tributory or accessory expiation of sin. There are 
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those who, as doubtless you have heard, advocate “a 
Protestant Confessional,” for the relief of troubled 
consciences and the upbuilding of broken characters. 
The helping hand has always been included in the pas- 
toral activities of an evangelical communion. But a 
system of penances, associated with an organized and 
compulsory confessional, does not seem to be war- 
ranted by any passage in the Bible—least of all, by 
any word of our Lord. So far as we can judge by the 
record, the Apostles never heard such confessions and 
never authorized such confessions. 

I know that the Douay or Catholic Version of the 
Bible, which I read with the deepest interest substi- 
tutes the word “penance” in some passages where the ~ 
King James Version gives “repentance.” Yet the 
Douay Version indicates nowhere that, in the Apos- 
tolic Church, there was the discipline which is now 
imposed by the Roman Catholic communion. Con- 
sider these passages: 

“If we confess our sins, he is faithful and just, to 
forgive us our sins, and to cleanse us from all iniquity” 
(1 John 1:9, Douay). 

“Come to me, all you that labour, and are burdened, 
and I will refresh you. . . . For my yoke is sweet and 
my burden light” (Matt. 11:28, 30, Douay). 

“By grace you are saved through faith, and that not 
of yourselves, for it is the gift of God. Not of works, 
that no man may glory” (Eph. 2:8-9, Douay). | 

Penances, like purgatory, as Protestants regard 
them, increase the power of the priest over the souls 
of men—here and hereafter. Also, they depreciate 
what, after all, is the true remedy for the sickness of 
the soul: “The blood of Jesus Christ his Son cleanseth 
us from all sin” (1 John 1:7). 
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Jesus said: “Jf ye love me, keep my command- 
ments” (John 14:15). No one will want to sin against 
one they love. If they do so inadvertently the one 
they love will forgive. God is love. Why go to an 
intermediary for forgiveness when we have direct ac- 
cess to the One we offend? The slightest wish of a 
loved one is more authoritative than a command. As 
a soldier once expressed it, ““Repentance is being sorry 
enough to quit.” 

Digging around in one’s mind in an effort to dis- 
cover how one may have sinned against God, does not 
always seem to be helpful. A true conscience in re- 
gard to sin should be quick as an electric spark and 
thus immediate is contact with the Saviour. To those 
who accept and follow Him, it is Jesus and Jesus only 
who gives peace, love, joy and the assurance of para- 
dise hereafter. 

I am aware, My Lord, that, on all these matters, you 
have your answer. It is an answer to which, in the 
nature of things, I can make no rejoinder. You appeal 
from argument to authority. Enough for you that the 
Roman Catholic Church, expressing a wisdom which 
you feel to be higher than any within the command of 
the individual, has uttered the final word. In matters 
of faith, the Church is “infallible.” 

The individual, I freely admit, enjoys what may be 
described as the right of surrender. We surrender our 
persons absolutely and voluntarily to the anesthetist 
who, with a patient unconscious, holds a life in his 
hands—to the chauffeur who, amid traffic, is respon- 
sible for the safety of the passengers on the back seat 
—indeed, to the barber whose razor is at the throat. 
We trust each other in a thousand ways. But is there 
to be no right to withhold surrender? Obviously, a 
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man is entitled to choose his surgeon, his chauffeur, 
his barber. He may decide against the risk of an op- 
eration—he may drive his own car—he may shave 
himself. You will, I am sure, pardon the homeliness 
of these illustrations. 


Papal Infallibility 

My Lord, the dogma known as Papal Infallibility 
is accepted by many millions of people on faith. But 
is it a dogma that should be regarded as a test of loy- 
alty to Christ? I do not need to remind you that the 
dogma was only promulgated in the year 1870 and, 
even so, at an Oecumenical Council where the gravest 
doubts were expressed as to its wisdom and truth. 
Repeatedly we are assured that the Pope is only in- 
fallible when he speaks ex cathedra and am I not 
right in the impression that such pronouncements since 
1870 have been few and far between? So powerful 
a weapon has been devised that popes themselves ap- 
pear to hesitate before they use the weapon. I cannot 
discover any mention of “The Infallible Church” in 
the New Testament. The phrase does not occur in the 
King James’ Version nor does it occur in the Douay 
Version prepared by Catholics for Catholics. 

Under these circumstances, I must tell you, My 
Lord, fairly and frankly, that I claim my right to with- 
hold submission of my judgment to the Pope, and in 
this attitude, I am in excellent company. The Primate 
of Canterbury, the Eastern Orthodox Patriarchs and 
the entire body of Protestant Christians throughout 
the world, while respecting the Bishop of Rome within 
his diocese, deny his spiritual sovereignty over the 
whole church, Catholic and Evangelical, throughout all 
the world, nor do I believe that, at any time in the 
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future, the Bishop of Rome will make good his present 
claims. Things will work out but not that way. 

My Lord, I freely acknowledge that, at the moment, 
an embarrassed generation is inclined to despair of free 
institutions and accept dictatorships. It is a tendency 
observable in affairs both civil and religious. In a 
sense, the Protestant churches, like the democracies of 
the world, seem to be in disarray. The Roman Cath- 
olic Church, as an autocracy, is impressive in its spec- 
tacular solidarity. You are yourself overawed by ‘“‘the 
grandeur of the Universality of the Holy Catholic 
Roman and Apostolic Church—Holy because inspired 
from above; Catholic quod semper, quod ubique, quod 
ad omnibus ;* ‘Roman because her Head, the Vicegerent 
of Christ on earth, was the Bishop of Rome, the suc- 
cessor in direct line of Saint Peter, the rock on which 
Our Lord founded the Church; Apostolic because her 
descent from the Apostles could be historically proved.” 

My Lord, it is not the Roman Catholic Church alone 
or mainly of which we can say quod semper, quod 
ubique, quod ab omnibus. No, no—that is going quite 
too far. Greater than all the churches is the Christ. 
He and He only is “‘the same yesterday, and today, and 
for ever.” His Gospel and only His Gospel is uni- 
versal. He and He only is the Great High Priest Who 
ever liveth to make intercession for His own (Heb. 
7:25). What are his own words? “J, if I be lifted 
up from the earth, will draw all men unto me’’ (John 
12:32). Quod semper, quod ubique, quod ab omnibus 
—those words have meaning for all the churches. 
Popes and priests and pastors and ministers are con- 
strained to kneel with equal humility before the Cross 
of the Redeemer Who, in resurrection, is King of Kings 


? What has always, everywhere and by all (been believed). 
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and Lord of Lords. That, My Lord, is the Protestant 
faith of which you have the temerity to speak—pos- 
sibly through inadvertence—with such easy and super- 
ficial disparagement. 


Apostolic Succession 


My Lord, I am not so blind to the perspective of 
history as to be under any illusions as to the tremen- 
dous importance of the claims of the Roman Catholic 
Church, nor am I in the least surprised that, during 
your conversion, you wished to be fully informed on 
the “point of continuity from Apostolic times”—that 
is, the Apostolic Succession. What is this doctrine? 
Am I stating it with sufficient correctitude when I say 
that, according to such belief, the true Church must 
be episcopal or guided by bishops—that these bishops 
must have been consecrated by other bishops—and 
that the ancestry of consecration, if so I may express 
it, has continued in an unbroken line from the Apostles 
themselves, who according to this view, were the first 
bishops of the Church undivided and in that sense, 
catholic and universal? 

There appear to arise two questions. First, do we 
accept the view that the episcopal order of clergy, per- 
petuated by the laying on of hands, with the associ- 
ated orders of priests and deacons, also perpetuated 
by the laying on of hands, is essential to the being 
of the Church? J am aware of the proof texts 
which favour such an apostolic succession—for in- 
stance, 1 Timothy 4:14, which may be taken as typ- 
ical: “Neglect not the gift that is in thee, which was 
given thee by prophecy, with the laying on of the 
hands of the presbytery.” 

Nor do I challenge in any way the right of Chris- 
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tians, if they are so persuaded, to accept these texts 
as an indication of what may have been the practice in 
*the early Church. But I am bound also to point out 
that the word bishop—used at that time—was not a 
mystical, not an ecclesiastical, not a theological word. 
It is an administrative word, meaning ‘‘overseer” and 
might be translated superintendent or manager. Nor 
am I one who believes that the verse in Timothy was 
ever intended by Paul the Apostle to be used as a kind 
of Magna Charta of spiritual privilege for churches 
which, by tradition, have bishops. Jesus laid hands 
on children and on the sick. But they did not become 
bishops and priests. Paul and Barnabas, setting forth 
as missionaries, received a farewell by laying on of 
hands. It is also noteworthy that when Our Lord 
chose the Apostles, there is no suggestion that He laid 
hands on them. The Douay Version reads: ‘And he 
made that twelve should be with him, and that he 
might send them to preach.’ The King James’ Version 
of Mark 3:14 has it that He ‘‘ordained” the twelve, 
but the Revised Version substitutes the secular word 
“appointed.” And what was the change from “dis- 
ciple’ to ‘‘apostle”? What do these words—Greek 
in origin—really mean? A disciple is a man who 
is “taught.” An apostle is a man who is “sent.” 
Turn the word apostle from Greek into Latin and we 
find that the twelve apostles: were the first twelve 
missionaries. 

My Lord, I must repeat that I do not wish to prove 
that you are in the wrong. How absurd would be such 
an attempt! But I do wish to suggest to you that 
others than Roman Catholics may have a perfectly 
sound reason for mistrusting the more extreme conclu- 
sions of a dominant ecclesiasticism. 
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A second and much more serious point here arises. 
For the Anglican, Eastern Orthodox, Armenian and 
other communions, an Apostolic Succession is, as it 
were, enough. For the Roman Catholic Church, it is 
not enough. Above and beyond the bishops rises the 
Pope and the Papal has to be added to the Apostolic 
claim. On the Papal claim, My Lord, you have written 
an interesting passage. 

Forgive me if I quote the relevant and familiar 
verses as translated in the Douay Version: 
“Jesus saith to them: But whom do you say that I 
am? Simon Peter answered and said: Thou art Christ 
the Son of the living God. And Jesus answering, said 
to him: Blessed art thou Simon Bar-Jona: because 
flesh and blood hath not revealed it to thee, but my 
Father who is in heaven. And I say to thee: That 
thou art Peter; and upon this rock I will build my 
church, and the gates of hell shall not prevail against 
it. And I will give to thee the keys of the kingdom of 
heaven. And whatsoever thou shalt bind upon earth, 
it shall be bound also in heaven: and whatsoever thou 
shalt loose on earth, it shall be loosed also in heaven. 
Then he commanded his disciples, that they should tell 
no one that he was Jesus the Christ. From that time 
Jesus began to show his disciples, that he must go to 
Jerusalem, and suffer many things from the ancients 
and scribes and chief priests, and be put to death, 
and the third day rise again. And Peter taking him, 
began to rebuke him, saying: Lord, be wz far from 
thee, this shall not be unto thee. Who turning, said 
to Peter: Go behind me, Satan, thou art a scandal . 
unto me; because thou savourest not the things that 
are of God, but the things that are of men” (Matt. 

16:15-23). 
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You tell us that in your youth you were greatly 
puzzled about this apparently meaningless passage; 
that you were taught that the Apostles were equal; 
this text was “‘slurred over,” no explanation being at- 
tempted, and you then assert that no interpretation 
“other than the Catholic could be given or accepted by 
any unprejudiced seeker after truth.” Regarding the 
Bible “‘as an impartial witness between Catholic and 
Protestant,” so did you study the texts affecting the 
Petrine supremacy. 

Will you allow me to recall an incident which will, 
I think, appeal to your humour? A husky young loco- 
motive fireman applied for a position as a Y. M. C. A. 
secretary. He appeared with a Bible under his arm— 
surely a commendable equipment so far as it went for 
such a job. When questioned as to what church he be- 
longed, his reply was: ‘To the only church a man can 
belong to who reads his Bible.” 

This rather stumped his inquisitor, who asked inno- 
cently—or ignorantly: ‘Pray, what church might 
that be?” 

Without a moment’s hesitation the stalwart young 
man asserted: “The Baptist, of course!” 

Puzzled still further and seeking enlightenment, the 
inquisitor asked: “Does the Bible state that all men 
should be Baptists?” 

“Don’t ask me,” was the reply. “Read Acts 
ee i 

Withdrawing the Bible from under his arm, he 
opened it and found the place where it read: “And he 
commanded the chariot to stand still: and they went 
down both into the water, both Philip and the eunuch; 
and he baptized him.” 

“What else can you get but the Baptist Church out 
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of that?” the young man demanded, after his ques- 
tioner had read the verse. 

“But,” the questioner reasoned, “it says they went 
‘into’ not under the water: it might be sprinkling, 
dashing or immersion.” 

“Of course, it was immersion,” the young man 
asserted. 

“It seems to me that you have come to an unreason- 
able conclusion,” the other stated. ‘Philip had al- 
ready been baptized and did not need to go ‘under’ the 
water again. The text does not state that there was 
sufficient water for the immersion.” 

My Lord, you will see that this young man, by his 
use of a text, arrived at a conclusion which—in plain 
language—means that nine out of ten Christians—in- 
cluding, I take it, the Pope and yourself—not having 
been immersed, are unbaptized. Perhaps I may add 
that the young man dominated by these exclusive ideas, 
did not receive the secretaryship! The Y. M. C. A. 
had no use for a person who denied the validity of 
your Christian dedication as an infant. 

I do not need to remind you that your scholarship 
has been making very free with the sources of the 
Scriptural text. There are authorities who declare 
that the verses referring to Peter as the rock and to 
the power of the keys are an interpolation. The verses 
do not appear in the Gospel of Mark, supposed to have 
been written under Peter’s direction. But I recognize 
the justice of what may be your rejoinder that I can- 
not appeal to Scripture in one matter, unless I accept 
Scripture as a whole. The passage may be isolated. 
But have I a right to suggest that this circumstance 
reflects on its authority? Indeed, I cannot think but 
that you will agree that the enormous importance at- 
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taching to these verses may be taken as a measure of 
what I may call the quintessential value of Scriptural 
inspiration. 

The Scriptures are so full of verification that, to 
compare Scripture with Scripture, is the only logical 
way to arrive at a conclusion. On this basis it is evi- 
dent from His declaration to the Apostle John that 
Jesus never surrendered the keys in the sense that the 
Roman Catholic Church interprets the declaration of 
Jesus to Peter. We read: “And when I saw him, I fell 
at his feet as dead. And he laid his right hand upon 
me, saying unto me, Fear not; I am the first and the 
last: I am he that liveth and was dead; and, behold, 
I am alive for evermore, Amen; and have the keys of 
hell and of death” (Rev. 1:17-18). 


This Rock 


My Lord, I wish to repeat that it is no part of 
my task to challenge your interpretation of Scripture, 
whatever it may be. But I do claim the right to de- 
fend Protestant believers in Our Lord Jesus Christ 
against the charge that they have taken an important 
passage of Scripture and slurred over its obvious 
meaning. That is a suggestion of intellectual bad faith 
which we are entitled to examine and to refute. 

We are considering the words: Thou art Peter and 
upon this rock I will build my church. Are you quite 
sure that the Roman Catholic explanation of these 
words is as obvious as you seem to suppose? What 
is that explanation? It is suggested by the anthem 
Tu es Petrus, “Thou art Peter,’—sung on triumphal 
occasions when the Pope is borne through the Cathe- 
dral of St. Peter’s at Rome. To put the belief in one 
simple straight sentence, those words, addressed by 
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Our Lord to Peter, declared him to be the first of the 
popes. 

My Lord, you do not like slurring over texts. Let 
us have no slurring then over what this interpretation 
of texts involves. Let us avoid all the evasions of 
which, My Lord, you suspect Protestant scholarship. 
According to what you ask us to believe, Peter, on the 
day that he became Pope, must have become and did | 
become, supreme and infallible head of the Church. 
In every sense of the words, he was the same kind of 
“His Holiness” that Pope Pius XI claims to be at this 
moment. The present Pope is nothing but what he in- 
herits and is all that he inherits from Peter, when 
Jesus spoke to Peter. Only if Pope Peter was infall- 
ible, can Pope Pius be infallible? If Pope Peter erred, 
it follows that Pope Pius errs. The two Pontiffs— 
according to the Catholic argument—stand or fall 
together. 

My Lord, if any man loves and admires the noble 
memory of Peter the Apostle, 1am that man. Nothing 
that I am about to say, discredits his lifelong witness 
for Christ. But I am bound to ask you whether, at 
any time, Peter became or attempted to discharge the 
functions of what the Roman Catholic Church exalts 
as a Pope? The word “pope” means, of course, no 
more than “papa” or “father,” and Jesus expressly 
discouraged—indeed forbade—its use. Said He: “But 
be not ye called Rabbi: for one is your Master, even 
Christ; and all you are brethren. And call no man 
your father upon the earth: for one is your Father, 
which is in heaven” (Matt. 23:8-9). The Greek Or- 
thodox Christians describe their humblest priests as 
“popes.” But is the word for “father” ever applied 
in the New Testament to anyone in the Church who, 
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even faintly, resembles a Pope in the Vatican? ‘The 
entire conception of the Papacy would be unknown to 
a student whose erudition was concentrated on Scrip- 
ture. He would not have the faintest idea that a 
Papacy was intended. 

Let us see what happened to this first of the infall- 
ible popes as you regard him. His first exercise of the 
pontifical prerogative was to enter into a pointblank 
argument with the Christ. He tried to dissuade the 
Redeemer of the world from proceeding to the Cross. 
If the “‘infallibility” of this first ‘Spope” had been al- 
lowed to stand, the supreme revelation of Our Saviour’s 
love would have been, as it were, vetoed by papal 
encyclical. And what were the words addressed to 
Peter by our Lord? “Go behind me, Satan,” He de- 
clared; “because thou savourest not the things that are 
of God but the things that are of men.” In rebuking 
Jesus, no Pope can be regarded as “‘infallible’ and no 
Pope can be “infallible” when Jesus says to him, as to 
Peter, “Go behind me, Satan.” 

Was Peter infallible on the night when, three times 
in succession, he betrayed Jesus; when he began “to 
curse and to swear, saying, I know not the man?” 
(Matt. 26:74). Our Lord said to Peter, “When thou 
art converted, strengthen thy brethren” (Luke 22:32). 
While the word “converted” in the Revised Version is 
translated ‘“‘turned around,” it does indicate that Peter 
—this first of the infallible popes as we are asked to 
regard him—had been moving once more in an entirely 
wrong direction. | 

It does not appear from the records that Peter was 
recognized as the chief of the Apostles. In every com- 
pany of men, there has to be a chairman, but the chair- 
man of the first Council of the Church in Jerusalem, 
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antedating by many years any such Council, in 
Rome, was James. It was he, and not Peter, who, 
ex cathedra—as Catholics would say—pronounced 
the first judgment on a matter of ceremonial (Acts 
15:13-29). 

In writing of this Council at Jerusalem, Paul gives 
James priority over Peter: ‘And when they had known 
the grace that was given to me, James, Cephas and 
John, who seemed to be pillars, gave to me and Bar- 
nabas the right hands of fellowship: that we should 
go unto the Gentiles, and they unto the circumctsion” 
(Gal. 2:9, Douay). 

This was many years after Our Lord’s saying: 
“Thou art Peter.’ And Paul in his turn, spoke of 
James, Cephas and John “who seemed to be pillars” — 
words which absolutely negative the idea, as Protes- 
tants maintain, that Peter, during his lifetime, was 
ever obeyed or wished to be obeyed as a Pope. 

That is not all. The Apostle Paul was compelled on 
one historic occasion to bring Peter under the disci- 
pline of Christ. We read: “But when Peter was come 
to Antioch, I withstood him to the face, because he 
was to be blamed. For before that some came from 
James, he did eat with the Gentiles: but when they 
were come, he withdrew and separated himself, fearing 
them who were of the circumcision. And to his dis- 
simulation the rest of the Jews consented, so that Bar- 
nabas also was led by them into that dissimulation. 
But when I saw that they walked not uprighily unto 
the truth of the gospel, I said to Cephas before them 
all: If thou, being a Jew, livest after the manner of the 
Gentiles, and not as the Jews do, how dost thou 
compel the Gentiles to live as do the Jews?” (Gal. 2: 
11-14, Douay). 
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Such a passage precludes the Catholic theory that 
Paul was in the position of a cardinal within Peter’s 
Papacy. The Protestant view is that Peter himself 
would have recoiled with horror from any suggestion 
that he was to receive allegiance as the head of the 
Church. Indeed, we have chapter and verse for that 
also. When Cornelius the Centurion knelt before him, 
Peter refused the genuflexion: “And it came to pass, 
that when Peter was come in, Cornelius came to meet 
him, and falling at his feet adored. But Peter lifted 
him up, saying: Arise, I myself also am a man’ (Acts 
10:25-26, Douay). 

Nor did Peter attempt to exercise the power with 
which you claim he was endowed, but pointed Corne- 
lius to Jesus in these words: “And he commanded us 
to preach to the people, and to testify that it is he who 
was appointed by God, to be judge of the living and 
the dead. To him all the prophets give testimony, that 
by his name all receive remission of sins, who believe 
in him”? (Acts 10:42-43, Douay). 3 

“7 also am a man’’—that was Peter. Ready to lay 
down his life for his Lord on the evening of the be- 
trayal: Heroic Peter! Denying, with oaths, next 
morning, that he ever knew Him:: Pathetic Peter! One 
look from Jesus: Repentant, tender-hearted Peter! 
Baptized with the Holy Spirit: Peter, the Powerful 
Preacher! Crucified for loyalty to his Lord: Glorified 
Peter! But Peter infallible! Peter himself would be 
the first to deny it. “ J also am a man’’—his relations 
with Paul prove that he was a very lovable man. “Our 
most dear brother Paul,” he wrote (2 Peter 3:15), 
and the words testify to the loyalty of his sterling 
character. 

I shall not enter into the question whether Peter was 
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or was not crucified in Rome. We have no Scriptural 
evidence that he visited the eternal city. Paul does 
not mention any such circumstance. Whatever be the 
truth, that is a secret of the past. But this I do say. 
The Protestant who declines to rely on ecclesiastical 
tradition is—like many historians—clearly within his 
rights, and cannot, on that account, be accused of dis- 
loyalty to Christ. 

More important and more definite is the direct evi- 
dence of what Peter himself meant by the “rock” on 
which is built the Christian Church. Repeatedly he 
emphasizes the view that this ‘“Rock” is Our Lord 
Himself. Here are his words: “Jf so be you have 
tasted that the Lord is sweet. Unto whom coming, as 
to a living stone, rejected indeed by men, but chosen 
and made honourable by God: Be you also as living 
stones built up, a spiritual house, a holy priesthood, to 
offer up spiritual sacrifices, acceptable to God by Jesus 
Christ. Wherefore it is said in the scripture: Behold, 
I lay in Sion a chief corner stone, elect, precious. And 
he that shall believe in him, shall not be confounded” 
(1 Peter 2:3-6, Douay). 

Peter’s further declaration should dispel any ques- 
tion as to what he meant by “the Rock: “Be it 
known to you all, and to all the people of Israel, that 
by the name of our Lord Jesus Christ of Nazareth, 
whom you crucified, whom God hath raised from the 
dead, even by him this man standeth here before you 
whole. This is the stone which was rejected by you 
the builders, which is become the head of the corner. 
Neither is there salvation in any other. For there is 
no other name under heaven given to men, whereby we 
must be saved” (Acts 4:10-12, Douay). 

Paul uses words that are almost identical with the 
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words of Peter: “Behold I lay in Sion a stumbling 
stone and a rock of scandal; and whosoever be- 
lieveth in him shall not be confounded” (Rom. 9:33, 
Douay). 

Paul further corroborates Peter: “And did all eat 
the same spiritual meat: and did all drink the same 
spiritual drink; for they drank of that spiritual Rock 
that followed them; and that Rock was Christ” (1 Cor. 
10:3-4). 

Peter described himself as a servant and apostle or 
missionary of the Lord Jesus Christ—never as any- 
thing that can be construed into the similitude of a 
Supreme Pontiff. In one passage we have this—‘The 
elders which are among you, I exhort, who am also an 
elder” (1 Peter 5:1). An elder among elders—that 
was all the position that he ever held or wanted 
to hold. 


My Lord, I cannot, as a Protestant, escape from the. 
final testimony of Paul himself. He expressly disso- 
ciates himself from the idea that he owed anything of 
his apostleship to Peter or to an apostolic succession. 
We have this: “But when it pleased God, who sepa- 
rated me from my mother’s womb, and called me by 
his grace, to reveal his Son in me, that I might preach 
him among the heathen; immediately I conferred not 
with flesh and blood: Neither went I up to Jerusalem 
to them which were apostles before me; but I went 
into Arabia, and returned again unto Damascus. Then 
after three years I went up to Jerusalem to see Peter, 
and abode with him fifteen days. But other of the 
apostles saw I none, save James the Lord’s brother” 
(Gal. 1:15-19). 

Paul states further: “Then fourteen years after I 
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went up again to Jerusalem with Barnabas, and took 
Titus with me also. .... But of these who seemed to 
be somewhat (whatsoever they were, it maketh no 
matter to me: God accepteth no man’s person: ) for 
they who seemed to be somewhat in conference added 
nothing to me” (Gal. 2:1, 6). 

If Paul disregarded ‘‘Apostolic Succession,” why 
need we be worried about it? 


True Christianity 


You may say that I am, as it were, picking you up 
too frequently on particular phrases. Let us get at the 
position, therefore, by the broadest avenue of approach. 
What is that position as stated by the Supreme Au- 
thority of the Roman Catholic Church? As reported 
in the press, the message of Pope Pius XI for Christ- 
mas, 1935, contained the following passages: 


“Other voices have been heard by the Common 
Father, voices that wish to fight Christianity or, 
rather, of false Christianity. They hurl them- — 
selves against the only Christianity that deserves 
the name, which is Catholic Christianity, for a 
moment’s reflection is sufficient to render it evident 
that true Christianity lies in Catholicism alone. 

“Outside of the only true Christianity, which is 
Catholicism, what remains of Christianity, of 
Christ’s self, of His divine person, of His doctrine? 
Nothing but ruins, nothing but adulterations, 
which assume various names: Historical Chris- 
tianity, Practical Christianity, Positive Christian- 
ity, Pan-Christianity. 

“These are all monstrous Christianities, in 
which almost nothing remains of true Christianity; 
mere spectres of Christianity which badly hide 
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and badly dissimulate their will of persecution of 
the only true Christianity; Catholicism.” 


My Lord, I am not concerned with Historical Chris- 
tianities, Practical Christianities, Positive Christian- 
ities, or Pan-Christianities, whatever may be intended 
by these terms. But I wish to ask frankly whether 
you do or do not subscribe to the statement that the 
only “true Christianity” is contained in your own 
Church—the implication that all other Christianities 
are “monstrous.” Catholics sometimes complain that 
they are treated with intolerance. But does not intol- 
erance provoke intolerance? Has the Pope or anyone 
else a right to suggest that they who profess the faith 
of your mother and of my mother in the Lord, for 
Whom our mothers would have together laid down 
their lives, are following mere spectres? The Pope is 
not always fully informed of the Protestantism that 
he attacks. He speaks of that which inevitably lies 
beyond the horizon of his knowledge and personal 
experience. 

Am I wrong in assuming that the Pope was referring 
particularly to manifestations of neo-Paganism in Ger- 
many? Anyway these manifestations cannot have 
been wholly out of his mind. But if that be so—and 
I am, of course, trying to work this business out in my 
own mind—if the real peril to the world is a secular 
dictatorship, does there not rest upon all of us, how- 
ever exalted our positions may be or however humble, 
an obligation to display the spirit of Christ towards 
our fellow Christians—for instance, devout Lutherans 
—who suffer the same persecution as Roman Catholics 
within the German Reich? Ought we not to cultivate 
the united witness as Christ defined unity? Let me 
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remind you of Jesus reasoning with disciples who dis- 
puted among themselves who should be the greatest 
(Mark 9:33-34). Let me also remind you of what 
he said to a great apostle John, who began to talk as 
Roman Catholics sometimes talk of Protestants: 

“And John answered him, saying, Master, we saw 
one casting out devils in thy name, and he followeth not 
us: and we forbade him, because he followeth not us. 
But Jesus said, Forbid him not: for there is no man 
which shall do a miracle in my name, that can lightly 
speak evil of me. For he that is not against us is on 
our part. For whosoever shall give you a cup of water 
to drink in my name, because ye belong to Christ, 
verily I say unto you, he shall not lose his reward” 
(Mark 9:38-41). 

I am not attacking Christian unity. I am seeking 
to reconcile Christian dissension. I do not underesti- 
mate the importance of church councils. But church 
councils are not Christ. Church councils have their 
dangers. There is ever a tendency among church coun- 
cils, with the purpose of maintaining control over their 
members, to restrict and restrain by rules and dogmas 
contrary to what Jesus taught, denying them the lib- 
erty, as Paul expressed it, they may have in Christ 
Jesus: “Stand fast therefore in the liberty wherewith 
Christ hath made us free, and be not entangled again 
with the yoke of bondage” (Gal. 5:1). 

Peter, the Apostle, addressing the Church at Jeru- 
salem warned against these dangers: ‘Now, therefore, 
why tempt you God to put a yoke upon the necks of 
the disciples, which neither our fathers nor we have 
been able to hear? But by the grace of the Lord Jesus 
Christ, we believe to be saved, in like manner as they 
also” (Acts 15:10-11, Douay). 
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The very council that adopted Papal Infallibility in 
1870 is an example of these dangers. We read: 


“In the year 1870, in the palace of the Vatican 
where the last great Council of the Roman Church 
was meeting to perform the most solemn function 
that can be discharged by a Council of the Church, 
the official definition of the Church’s doctrine, a 
number of eminent bishops were faced with a 
question of conscience of the most serious kind. 
By a large, but by no means unanimous, vote the 
Council had decided upon the promulgation of a 
new dogma, that of the infallibility of the Pope, 
and it was necessary for these bishops to decide 
what should be their attitude to the dogma when 
it was proclaimed. They had themselves been of 
the minority that had opposed the acceptance of 
the dogma. To them it seemed an illegitimate and 
improper departure from the tradition of the older 
Catholicism. Hitherto infallibility had been an 
attribute reserved for an ecumenical council alone 
and the Pope shared in it only as a member of that 
Council. Now it was proposed to vest it in him as 
an individual. No doubt there were safeguards 
proposed and the authority of the Council as a 
participating member was still recognized. Never- 
theless the change seemed to them real and mo- 
mentous. It was the final surrender of the 
democratic element which till then had been at 
least implicit in Catholicism. It made Rome in 
theory as well as in fact an imperialistic religion. 

“What were they to do? Some had left before 
the final decision was made so as not to be obliged 
to vote for that of which they disapproved. But 
the decision having been made, they could no 
longer evade their personal responsibility. Either 


64 TO A CATHOLIC 


they must bow to the decision of the majority or 
they must leave the church of their fathers. In 
Rome there was no third way open. 

“The majority submitted, some sooner, some 
later. But a little company resisted to the end. 
There was a loyalty, so it seemed to them, more 
compelling than that to the existing church. It 
was loyalty to conscience, that conscience that 
holds in its keeping the better church of the future. 
So with heavy hearts they undertook the task of 
finding a new home for their orphan spirits; and 
through this effort what we now know as the Old 
Catholic Church came to be. 


“For more than sixty years the Old Catholic 
Church has maintained its continuity. It numbers 
today some four hundred thousand members. 
They are organized in twelve dioceses in six 
different countries.” ® 


Membership of a church may be and is very impor- 
tant. It is essential for mutual Christian service, help- 
fulness and worship. But how unhappy is he—a 
member of the Church—who is ignorant of the love of 
Christ! Were one to merely wrap church membership 
about him, as a life-belt, it is possible that in the crisis 
he might find it figuratively filled with lead. Jesus 
said: ‘But rather rejoice, because your names are 
written in heaven” (Luke 10:20). And Paul testified: 
“The life which I now live in the flesh I live by the 
faith of the Son of God, who loved me, and gave him- 
self for me” (Gal. 2:20). 


3 William Adams Brown, The Church Catholic and Protestant, 
pp. 197-200 (Scribners). 
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Essentials and Non-Essentials 


These are searching days. The non-essential yields. 
Only the essential stands the strain. And within all 
churches, the essential is to know Christ and to be 
found in Him. Invited by a rabbi friend to speak in 
the pulpit of his temple, the writer not only did so, but 
indicated his willingness to become a member of the 
Jewish synagogue if he might bring Jesus with him and 
be known as a Jesus-Jew. For Jesus was not Catholic 
or Protestant. He was a Jew Who never left either 
the synagogue or the temple, in both of which institu- 
tions His apostles worshipped. 

If Protestants are thus unable to follow the Roman 
Catholic interpretation of the Petrine passage which 
we have been considering, you will ask me, My Lord, 
how they do interpret it? It is a reasonable question 
and I have no difficulty in answering it. Indeed, you 
have put the answer into my mouth. You give us this 
account of a conversation between yourself and Mon- 
signor Merry del Val: 


“He asked if I believed Christ to be the Son of 
God, and I declared I did because He spoke as no 
man had ever spoken and because He clearly 
taught He was the Son of God.” 


My Lord, you will permit me to say that this is a 
noble confession on your part, of faith in Christ. That 
a man of your distinguished record should have borne 
this testimony to the Redeemer, is helpful to all of us. 
I thank you for it. Is it not reminiscent of Peter’s 
confession: “Thou art the Christ, the Son of the Living 
God?” And does it not explain the text: “Thou art 
Peter, and upon this rock I will build my church?” 
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The Church is built by Christ on the inspired faith of 
every Peter who confesses, as you have confessed, a 
true confession. 

Let us accompany one another for a few minutes 
along the Via, Sacra of Christian witness where others 
followed Peter in successive witness. We have Ananias 
greeting Saul of Tarsus: 


ANANIAS: “Brother Saul, the Lord, even Jesus, that 
appeared unto thee in the way as thou camest, hath 
sent me, that thou mightest receive thy sight, and be 
filled with the Holy Ghost. And immediately there 
fell from his eyes as it had been scales; and he re- 
ceived sight forthwith, and arose, and was baptized. 
... And straightway he preached Christ in the syna- 
gogues, that he is the Son of God” (Acts 9:17-20). 


We have Philip the Evangelist preaching Christ to 
the Ethiopian Eunuch: 


EunucH: “J pray thee, of whom speaketh the prophet 
this? Of himself, or of some other man?” 

Puiuip: “Then Philip opened his mouth, and began at 
the same scripture, and preached unto him Jesus.” 
EuNUCH: “See, here is water; what doth hinder me to 

be baptized?” , 
Puitip: “If thou believest with all thine heart, thou 


mayest.” 
EunucnH: “J believe that Jesus Christ is the Son of 
God. ... And he went on his way rejoicing” 


(Acts 8:34-39). 


Thus the Eunuch is thought to have taken the gos- 
pel to Ethiopia where Jesus, as the Son of God, has 
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since been worshipped in the Coptic Church—a church 
at least as old as Rome. 


We next have Peter and Cornelius: 


CorNELIuS: “Now therefore are we all here present 
before God, to hear all things that are commanded 
thee of God.” 

Peter: “Of a truth I perceive that God is no respecter 
of persons: But in every nation he that fearest him 
and worketh righteousness, 1s accepted with him. 
.. . And he commanded us to preach unto the peo- 
ple, and to testify that it is he which was ordained of 
God to be the judge of quick and dead. To him give 
all the prophets witness, that through his name who- 
soever believeth in him shall receive remission of 
sins:”? (Acts 10:33-35, 42-43). ... 

“And he commanded them to be baptized in the 
name of the Lord Jesus Christ” (verse 48). 


We have Augustine, conscious of sin-sickness of soul 
as he meditates in the garden: 


“T cast myself down I know not how, under a 
certain fig-tree, giving full vent to my tears; and 
the floods of mine eyes gushed out, an ‘acceptable 
sacrifice to Thee.’ . . . So was I speaking, and 
weeping in the most bitter contrition of my heart, 
when, lo! I heard from a neighbouring house a 
voice, as of boy or girl, I know not, chanting, and 
oft repeating, ‘Take up and read.’ Instantly, my 
countenance altered, I began to think most in- 
tently, whether children were wont in any kind of 
play to sing such words; nor could I remember 
ever to have heard the like. So checking the tor- 
rent of my tears, I arose; interpreting it to be no 


68 


TO A CATHOLIC 


other than a command from God, to open the 
book, and read the first chapter I should find. For 
I had heard of Antony that, coming in during the 
reading of the Gospel, he received the admonition 
as if what was being read was spoken to him: Go, 
sell all that thou hast, and give to the poor, and 
thou shalt have treasure in heaven, and come and 
follow me,’ and by such miracle he was forthwith 
converted unto Thee. Eagerly then I returned to 
the place where Alypius was sitting; for there 
had I laid down the volume of the Apostle, when 
I arose thence. I seized, opened, and in silence 
read that section, on which my eyes first fell: ‘Not 
in rioting and drunkenness, not in chambering and 
wantonness, not in strife. and envying; but put ye 
on the Lord Jesus Christ and make not provision 
for the flesh,’ in concupiscence. No further 
would I read; nor needed I: for instantly at the 
end of this sentence, by a light as it were of seren- 
ity infused into my heart, all the darkness of doubt 
vanished away. Then putting my finger between, 
or some other mark, I shut the volume, and with 
a calmed countenance made it known to Alypius. 
. . . Thence we go in to my mother; we tell her; 
she rejoices at it; we relate in order how it took 
place; she leaps for joy, and triumphs, and blesses 
Thee, ‘Who art able to do above that which we ask 
or think,’ for she perceived that Thou hadst given 
her more for me, than she was wont to beg by her 
pitiful and most sorrowful groanings. For Thou 
convertedst me unto Thyself.” ¢ 


We have Paul and Silas with the Philippian gaoler: 


GAOoLER: “Sirs, what must I do, that I may be saved?” 


* The Confessions of St. Augustine, Bk. VIII, § XII. 
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PAUL AND Sivas: “Believe in the Lord Jesus, 
and thou shalt be saved, and thy house’ (Acts 
16:30-31). 


You tell us, My Lord, of certain deeper experiences 
of the soul, to which I would allude in terms of pro- 
found personal respect. In particular, there was your 
communion with the Eternal as you sat under Tasso’s 
Tree in Rome. You wrote: “I felt myself for a short 
space surrounded by and breathing in, as it were, the 
sense of the presence of God. Motionless I sat, feeling 
now certain that God was not far away in Heaven, but 
also on earth, helping those who asked Him with a real 
desire to draw near.” 

My Lord, in what way does that justify any reflec- 
tion on Protestant pieties? Do you suppose that such 
intimacies between the Father and His children are 
confined to the members of one Church? Believe me, 
you are wholly mistaken if any such idea has entered 
your mind. Millions and millions of Baptists and 
Presbyterians, Methodists, Salvationists and Episcopa- 
lians were gathered around you, unseen by your eyes, 
as you sat there conscious only of solitude. They have 
been exalted in spirit, as you were exalted in spirit, by 
the Presence of God. There was nothing describable 
as specifically Roman Catholic in your spiritual joy. 
All of us, Protestant or Catholic, know that joy who, 
anywhere, at any time, ‘draw near” to the throne of 
grace. 


The Lord’s Supper 

It is under Tasso’s Tree and in the company of 
Christ that I shall now approach the tenderest and 
most personal aspect of our discussion. I refer to the 
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Sacrament known to both of us as the Lord’s Supper, 
and to you by the later name of the Mass. Of this 
most moving communion with Christ, Protestants and 
Catholics take a different view. I do not wish—I must 
never fail to repeat it—to suggest that your view is 
wrong for you. According to a man’s faith, be it unto 
him. But I do insist that my view—the Protestant 
view—is one which any man is entitled to hold, if God 
so reveals the truth to him, without incurring even the 
faintest suggestion of disloyalty to Christ. 

Let us have before us a determining passage that 
deals with the Lord’s Supper. Paul is writing to the 
Church at Corinth: 

“For I have received of the Lord that which also I 
delivered unto you, that the Lord Jesus, the same night 
in which he was betrayed, took bread, And giving 
thanks, broke, and said: Take ye, and eat: This is my 
body, which shall be delivered for you: this do for the 
commemoration of me. In like manner also the chal- 
ice, after he had supped, saying: This chalice is the 
new testament in my blood: this do ye, as often as you 
shall drink, for the commemoration of me. For as 
often as you eat this bread, and drink the chalice, you 
shall show the death of the Lord, until he come. 
Therefore whosoever shall eat this bread, or drink the 
chalice of the Lord unworthily, shall be guilty of the 
body and blood of the Lord. But let a man prove him- 
self; and so let him eat of that bread and drink of the 
chalice” (1 Cor. 11:23-28, Douay). 

Again Paul says: 

“The cup of blessing which we bless, is it not the 
communion of the blood of Christ? The bread 
which we break, is it not the communion of the body 
of Christ? For we being many are one bread and 
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one body: for we are all partakers of that one bread” 
(1 Cor. 10:16-17). 

Also we may refer again to the passage in John’s 
Gospel: “This is that bread which came down from 
heaven: not as your fathers did eat manna, and are 
dead; he that eateth of this bread shall live for 
ever. These things said he in the synagogue, as he 
taught in Capernaum. Many therefore of his dis- 
ciples, when they heard this, said, This is an hard 
saying; who can hear it? When Jesus knew in him- 
self that his disciples murmured at tt, he said unto 
them, Doth this offend you? What and if ye shall 
see the Son of man ascend up where he was before? 
It is the spirit that quickeneth; the flesh profiteth 
nothing; the words that I speak unto you, they are 
spirit, and they are life. But there are some of you 
that believe not. For Jesus knew from the begin- 
ning who they were that believed not, and who 
should betray him. And he said, Therefore said I 
unto you, that no man can come unto me, except it 
were given unto him of my Father. From that time 
many of his disciples went back, and walked no more 
with him” (John 6:58-66). 

These are among the texts in Scripture which you 
examined under the direction of Monsignor Merry 
del Val. You interpreted them as meaning that, in 
the sacrifice of the Mass, the bread and the wine 
were “transubstantiated”—to use the ecclesiastical 
term—or changed into the real and material body, 
the real and material blood of the Lord Jesus. This 
miracle, accomplished by the power of God as a 
response to prayers, genuflexions, and other cere- 
monial, differentiates, in your opinion, the Roman 
Catholic sacrament from “the purely human ser- 
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vices of other churches”—these are your words. You 
further tell us: 


“T felt that this was the lodestone that would 
draw me irresistibly into the arms of the Church. 
Surely nothing so spiritual and at the same time 
so genuinely tangible could have been ‘invented’ 
by any mere man.” 


You confess that an explanation of the mystery 
was immaterial to you; whether it was the presence 
of the Lord in the species, or whether the substance 
was changed; this question you were satisfied “‘to 
leave to the infallible Church.” 

Your sincerity is transparent as the light of the 
sun itself. It disarms all desire for controversy. 
Reflecting on the celebration of Masses ‘‘from before 
dawn to midday,’ you felt great consolation in the 
thought that, by His presence in the elements, as 
the faithful define that presence, Christ was in this 
manner “making a girdle of His presence round the 
world.” Thus it was, My Lord, that the Mass par- 
ticularly appealed to you. It was the Mass that drew 
you out of the “freedom” of Protestantism. It was 
because of the Mass that you “submitted to the yoke 
of the Catholic Church.” 

As I read all this—forgive me if I say it—I am 
tempted to ask what, after all, you have gained by 
losing your “freedom” and submitting to the ecclesi- 
astical “yoke.” What is there of Christ in the 
Catholic Mass that the devout Protestant does not 
receive without the Mass? Take the majestic idea 
that the Mass is celebrated around the whole circle 
of the globe—and let me bring to your attention a 
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hymn, by John Ellerton, sung with all your own rap- 
ture in Protestant churches: 


“We thank Thee that Thy Church unsleeping, 
While earth rolls onward into light, 

Through all the world her watch is keeping, 
And rests not now by day or night. 


“As o’er each continent and island 
The dawn leads on another day, 
The voice of prayer is never silent, 
Nor dies the strain of praise away. 


“The sun that bids us rest in waking 
Our brethren ’neath the western sky, 
And hour by hour fresh lips are making 
Thy wondrous doings heard on high. 


“So be it, Lord; Thy throne shall never, 
Like earth’s proud empires, pass away; 
Thy kingdom stands, and grows for ever, 
Til all Thy creatures own, Thy sway.” 


How much greater is the Presence of Christ in 
the World than His Presence in the Mass! If the 
heaven of heavens cannot contain Him, neither can 
bread and wine. I see a David Livingstone kneel- 
ing at his own death-bed in Africa. I see a Father 
Damien in the pulpit, saying to his people, “We 
lepers.” I hear a John Wesley saying, “The world 
is my parish.” What have you received, My Lord, 
what can any one receive that is greater than this? 

The Devil “seeking whom he may devour,’ is 
also present everywhere and at all times in this sad 
world of ours. Jesus as Saviour is the more in- 


74 TO A CATHOLIC — 


sistently needed. And Jesus for this reason, nearer 
than hands or feet, is available for His own. Among 
His last words—uttered without the remotest allu- 
sion to Sacraments—-He said to His disciples: 

“Behold I am with you all days, even to the con- 
summation of the world” (Matt. 28:20, Douay). 

Do I have to apologize, My Lord, because, in the 
sight of God I am fully convinced that any company 
of believers in and followers of the Lord Jesus Christ, 
regardless of ecclesiastical distinction, who meet and, 
setting aside bread and wine for the purpose, partake 
of the Communion without the intervention of priest 
or preacher, it is acceptable to God, in harmony with 
what Jesus taught and the practice of the Apostles? 

For this I have no less authority than the Lord 
Jesus, Who said: “For where there are two or three 
gathered together in my name, there am I in the midst 
of them” (Matt. 18:20, Douay). 


The Evangelicals 


My Lord, is there not a certain impertinence in 
your allusion to the “purely human services of other 
churches”? What is this effrontery—for I must 
speak plainly—that dismisses the silent meditation 
of a George Fox and the Quakers, the agonizing 
struggles of a William Booth among the fallen and 
degraded, the noble statesmanship of a Grenfell in 
Labrador, the mysticism of a Gladstone and the 
poetry of a Milton as “purely human”? Who gave 
you an access to the private wires of the Spirit of 
God, that would entitle you to deny the messages 
from God to man? I regret this language that you 
have used not because it injures or offends Prot- 
estants, but because it provokes language in return 
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which, no less, is to be regretted. If hard words are | 
not to be said by Protestants against Catholics, there 
must be moderation in the words said by Catholics | 
about Protestants. To accuse your fellow Christians 
of inability or unwillingness to rise above the “purely 
human” even in their divine worship is to fling in 
their faces the deadliest of all conceivable insults. 

I shall not dwell, My Lord, upon recent studies of 
mystery religions in the first and second centuries of 
our era where the worship—we may still see the 
Mithraic temples with their altars—appears to have 
been curiously similar to certain aspects of the Mass. 
Are Protestants disloyal to Christ, are they “purely 
human” when they receive this new knowledge, what- 
ever relevance or importance may be attached to it? 
I am not here speaking for myself. But I do speak 
for men and women, thoughtful and obedient to the 
will of Christ—whose views are entitled to every 
consideration. 

You say that Jesus left His disciples “without 
‘any word of explanation (of the bread and wine) in 
a Protestant sense.” But is that the fact? I should 
have thought that no ‘word of explanation,” uttered 
by Our Lord, was ever more “Protestant” in its 
obvious “sense,” than the word that He did say. 
For what was this ‘word of explanation”? What 
was this divinely authoritative comment on the ‘‘tran- 
substantiation” that had been discussed? I quote 
from the Douay Version: “Jt is the spirit that quick- 
eneth: the flesh profiteth nothing. The words that I 
have spoken to you, are spirit and life’ (John 
6:64). 

Our Saviour expressly released His followers from 
a necessity to submit to what has been disclosed 
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as the Roman Catholic manner of regarding the 
Sacrament. | 

Peter himself emphasized the importance of a 
reasonable latitude in religious beliefs and arrange- 
ments. He wrote: “And account the longsuffering 
of our Lord, salvation; as also our most dear brother 
Paul, according to the wisdom given him, hath writ- 
ten to you: As also in all his epistles, speaking in 
them of these things; in which are certain things 
hard to be understood, which the unlearned and un- 
stable wrest, as they do also the other scriptures, 
to their own destruction” (2 Peter 3:15-16, Douay). 

In this passage, there is no suggestion that a kind 
of exegetical autocracy should dictate to God’s chil- 
dren what they are to think about manifestations of 
God’s love. 

My Lord, if we are to be literal in our acceptance 
of Scripture, we must be entirely liberal. What 
actually happened when Jesus instituted the Last 
Supper? He sat in bodily presence among His dis- 
ciples. Not only so, but He Himself partook of the 
bread and wine. There is not the hint of a sugges- 
tion that the Saviour yielded anything of His Blessed 
body and blood during that farewell banquet of love 
with His disciples. In fact, He stated expressly 
that, in ages to come, this would still be the man- 
ner of the celebration—Saviour and disciples shar- 
ing the same spiritual feast. We have this: ‘And J 
say to you, I will not drink from henceforth of this 
fruit of the vine, until that day when I shall drink 
it with you new in the kingdom of my father’ (Matt. 
26:29, Douay). 

Is any man to blame who fails to discover the 


FROM A PROTESTANT 77 


Roman Catholic Mass as celebrated, let us say at St. 
Peter’s in those simple words? 

My Lord, you are unduly severe on those who turned 
away from following Jesus at Capernaum. In one 
instance they were to you “the first Protestants;” 
whereas, reverting to them again, you ask: “Could 
these have been the first ‘evangelicals?’”? I want to 
ask you what is your objection to an “‘evangelical’’? 
Is it a crime to be known as one who believes in, is 
saved through, and proclaims the Gospel of Christ? 
Did He not say that all of us should be evangelical 
—going into all the world to preach the Gospel to 
every creature? What does St. Paul say about it? 
We read: “When he ascended up on high, he led 
captivity captive, and gave gifts unto men. ... And 
he gave some, apostles; and some, prophets; and 
some, evangelists; and some, pastors and teachers” 
(Eph. 4:8, 11). 

Why sneer at evangelicals who obey the Lord’s 
command? Can you mention any faithful person 
who turned away from Jesus and was then known 
as an “evangelical”? Evangelical means evangelist— 
the man who seeks the conversion of sinners through 
the Gospel of Christ. It was “Philip, the evangelist” 
(Acts 21:8), who preached Jesus to the Ethiopian 
eunuch and baptized him at a wayside stream (Acts 
8:26-40). Evangelicals have ever been engaged in 
similar service. Why—TI ask again—sneer at evan- 
gelicals? Paul admonished Timothy: “Do the work 
of an evangelist” (2 Tim. 4:5). And I find it hard 
to think that either Philip or Timothy spared many 
thoughts for the Apostolical Succession. They were 
too intent on souls to be saved. 

The work of an evangelist or evangelical is to 
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bring souls to a knowledge and experience of salva- 
tion and, let me here ask you a question. We rev- 
erence all churches and all sacraments. We realize 
that many people find a value in creeds. But the 
Church, the Sacrament and the Creeds do not 
transform lives. Something more and something 
different are needed—nothing less than the Cross 
itself. 

That the bread and wine of the Sacrament, taken 
as a Memorial or as the Essence, have no perma- 
nent cleansing power from sin is evident in that men 
have been known to leave the altar after partaking 
and blaspheme the name of God, lie, cheat, get 
drunk, live licentious lives; returning again in a week 
or a month to continue the same routine of incon- 
sistency. I say this with sorrow. I intend no re- 
flection on those Christians, Catholic and Protestant, 
who live godly lives and “that love our Lord Jesus 
Christ in sincerity” (Eph. 6:24), who follow the 
injunction of Jesus, “Jf ye love me, keep my com- 
mandments” (John 14:15). But I state what we all 
know to be the facts. It was after partaking of the 
Communion, on the night that the Lord’s Supper 
was instituted that Judas went out and, for thirty 
pieces of silver, betrayed the Lord Jesus with a 
kiss. Of the rest of the Apostles, that same night 
in which the Lord’s Supper was instituted, it is 
said: “Then all the disciples forsook him, and fled” 
(Matt. 26:56). 


Catholic and Protestant 

My Lord, your attack on the evangelicals moves 
me to rejoinder. JI will write bluntly, asking you to 
pardon whatever offence I may give you. The 
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words “Catholic” or ‘Protestant’ are not found in 
the New ‘Testament Scriptures. Nor were the 
“Catholic Church” or ‘Protestant Church’ known 
to the Apostles. Catholicism or Protestantism in 
themselves have no inherent power of salvation. In 
so far as they truly represent Christ, they are but the 
channels—only the channels—through which the 
knowledge of salvation is conveyed to men. 

Christ never formulated a creed. “Follow me and 
keep my commandmenis,’ was His ultimatum. In- 
deed, it is a question among students of the New 
Testament whether the so-called Apostles’ Creed 
originated with the Apostles. “The Holy Catholic 
Church”—as you define it—is not mentioned in the 
New Testament; nor were men called upon to believe’ 
in it. 

What is any church in the matter of its doctrines 
and dogmas? Is it not an expression of the deduc- 
tions of the mind of one or more men formulated 
at some time in its history? What right have these 
“fathers” of the Church to dictate as to conduct or 
conscience to other minds as intelligent as_ their 
own, having access to the same sources of spiritual 
power? 

Why is the Church, which is but the Bride of 
Christ exalted above the Bridegroom? The only 
true Church, I suggest, is the body of believers in 
Christ, regardless of ecclesiastical distinction. That 
Church can never be more than the channel—as a 
pipe is the channel for conveying water, or a wire a 
medium of light—by which the message of God’s 
love and grace is conveyed to the world. Glorify 
the Church—yes, but not at the expense of the Sub- 
stance, which is Christ. For Christ, not the Church, 
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is the Water of Life, the Bread of Life, the Way, the 
Truth and the Life, all of which Our Lord declared 
Himself to be. 

You suggest that as a Protestant, one like myself 
walks no more with Christ. Let me tell you what 
Christ is to me. Christ—God incarnate—is the in- 
finite vicarious Saviour. He died for every man— 
for every sinner that had lived, lives, or ever would 
live. Christ shattered the stone of sin by His Cross, 
and opened up the only way to salvation that is 
effective or acceptable. ‘This is a faithful saying, and 
worthy of all acceptation, that Christ Jesus came 
into the world to save sinners: of whom I am the 
ener? (Aa Tims 1515), 

The substitutionary character of the Lord Jesus 
is graphically portrayed by the Apostle Paul, in his 
epistle to the Church at Rome: 

“There is now therefore no condemnation to them 
that are in Christ Jesus, who walk not according to 
the flesh. For the law of the spirit of life in Christ 
Jesus, hath delivered me from the law of sin and of 
death. For what the law could not do, in that it 
was weak through the flesh; God sending his own 
Son, in the likeness of sinful flesh and for sin, hath 
condemned sin in the flesh; That the justification of 
the law might be fulfilled in us, who walk not ac- 
cording to the flesh, but according to the spirit” 
(Romans 8:1-4, Douay). 


Some Testimonies 

Who vouches for the Rev. Dr. Otho F. Bartho- 
low? Who is Dr. Bartholow and what does he rep- 
resent? Dr. Bartholow is, and has been for thirty 
years, pastor of the First Methodist Episcopal Church 
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at Mount Vernon, New York. Thirty years ago he 
saw in a vision a great company of men gathered for 
the study of the Bible. The vision recurred on three 
successive Sundays. In the final vision he saw him- 
self, with the Bible in his hand, teaching a great 
crowd of men. Making known to his congregation 
the substance of his vision, seven men—a Bible num- 
ber—responded to his invitation to help realize his 
vision. By degrees the group grew into what is 
known as the Bartholow Bible Class, having an en- 
rollment of two thousand men, and for years meet- 
ing on Sunday mornings at 9:30—when most men 
are asleep—Dr. Bartholow addresses between five 
hundred and six hundred men. 

Moreover, as a result of that vision and the in- 
fluence of Dr. Bartholow and his Bible Class, there 
has grown the Everyman’s Bible Class movement, 
embracing over one million men, meeting weekly in 
similar groups throughout the United States and 
Canada. 

I quote words by the Rev. Dr. Otho F. Bartholow, 
the universal character of which embody an appeal- 
ing challenge to every man on God’s footstool: 


“Let any man who is the slave of sin, but who is 
tired of it and wants liberation from its power, 
shut himself up in a room: let him lock the door, 
then get down on his knees before the invisible 
Presence of God and ask for the forgiveness of 
sins, for a new life of obedience and love to God 
and His law. Let him do this with all his heart, 
with a determination to receive and obey in the 
Name and for the sake of Christ. He will, if he 
truly persists in prayer and dedication, be con- 
scious of a sense of purity and cleanness within, 
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that will be unmistakable. He will also be con- 
scious of the fact that this cleanness is forgiveness 
of sin and renewal of righteous life—and that it 
is a gift from without. It is not a mere psycho- 
logical reaction. It is an experience of Christ’s 
salvation. 

“Thus the theological terms in propitiation, sub- 
stitution, sacrifice, sufficiency for the sins of the 
world—become expressions for the real presence 
of Christ Jesus in the soul. 

“With sin forgiven—its intolerable load lifted, 
a sense of at-one-ment ‘atonement’ with God arises 
in the individual’s experience. The loneliness— 
apartness—begotten of sin, ceases to be. A sense 
of ‘at-home-ness” with the Heavenly Father 
arises and becomes the most precious possession 
of life. God knows. God cares, God is with me— 
are living slogans of an abiding experience. 

“Christ came, Christ died. Christ arose from 
the grave. He forever lives—for me and for all. 
I did not deserve His work of Saviourhood. I 
certainly did not earn it. He and His work were 
given of God. ‘God so loved the world, that he 
gave his only begotten Son, that whosoever believ- 
eth in him should not perish, but have everlasting 
life’? (John 3:16). 


If the churches, Catholic and Protestant, would 


preach the simple gospel in accordance with the 
prophetic utterance of the angel to Joseph: “And 
she shall bring forth a son; and thou shalt call his 
name Jesus: For he shall save his people from thew 
sins” (Matt. 1:21, same in Douay and King James) 


—not in their sins, as some teach—there would be 


such a cleansing from sin here as to fulfil our Lord’s 
petition, Thy kingdom come. Thy will be done on 
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earth as it is in heaven” (Matt. 6:10). The king- 
dom of Christ on earth would be a reality and, My 
Lord, if I may so put it, we might affix to the por- 
tals of any such place as purgatory the sign—To 
Let! 

My Lord, “Let every man be fully persuaded in 
his own mind” (Rom. 14:5). I do not judge you in 
matters of faith and I cannot submit to your judg- 
ment. For myself, I say, frankly, that as I read the 
New Testament, Our Lord did not offer His salva- 
tion as a Sacrament of the Mass. Indeed, how could 
He have done this? For Jesus, “Who did no sin, 
neither was guile found in his mouth’ (1 Peter 
2:22), needed not to sup from the chalice for any 
remission of sins. Yet He joined in the Last Supper 
with the Apostles. Nor do I find it possible to sup- 
pose that the Lord will keep those out of heaven 
who observe the Memorial of His death and coming 
again, in taking the bread and wine simply as such. 
I am glad, indeed, to be assured that you, on your 
side, will not be denied heaven in taking the Sacra- 
ment as the actual body and blood. 

Addressing a gathering of eight hundred Bible Class 
men recently, I heard the Rev. Samuel W. Grafflin tell 
this incident: 


“Some years ago when I was a pastor in Balti- 
more I came in one night at ten minutes to twelve 
so tired after sixteen hours of pastoral work that 
I said to Mrs. Grafflin: ‘I won’t go out again to- 
night for Paul.’ 

“Within ten minutes the door-bell rang, and 
when I looked out of the second-story window I 
saw two distressed women, with shawls over their 
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heads. They said: ‘Pastor, our sister, from whom 
we have not heard for a dozen years, is dying in a 
terrible part of town. Our Pastor is away and we 
are afraid to go there alone. Will you please come 
with us to see her?’ 

“T dressed hurriedly and we caught the last 
street-car into the downtown section. In a big, 
poorly lighted room I found a woman, dying. 
From her temperature and general condition I saw 
the possibility of about twenty minutes of normal 
mind. I had her sisters kiss her good-bye and 
then told her about Jesus, ‘The Lamb of God, 
which taketh away the sin of the world’ (John 
1:29). ‘The Son of man is come to save that 
which was lost’ (Matt. 18:11). 

“When I had finished she told me her own 
story; of how, as a girl between fifteen and sixteen, 
all ready to take her first Communion, she had 
slipped into sin. Ten awful years had passed. 
‘And now,’ she said, ‘there is no hope.’ I assured 
her that there was hope, even for her. 

““Do you really think there is hope for me, so 
great a sinner as I have been?’ she asked with 
great eagerness. 

‘““Most assuredly,’ I answered. ‘And if any 
man sin, we have an advocate with the Father, 
Jesus Christ, the righteous: And he is the propiti- 
ation for our sins: and not for ours only, but also 
for the sins of the whole world’ (1 John 2:1, 2). 
‘If we confess our sins, he is faithful and just to 
forgive us our sins, and to cleanse us from all 
unrighteousness’ (1 John 1:9). 

“Ts Jesus like that? Do you think He would 
forgive me?’ she pleaded. 

“He says: ‘Come unto me, all ye that labour and 
are heavy laden, and I will give you rest’ (Matt. 
11:28) was my reply. 
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“‘ ‘Then I come to Him with all my heart. I am 
so sorry that I wandered away. Do you think I 
could have the Holy Communion before I die?’ 

“Yes, you shall,’ I assured her, as I realized 
the minutes that remained were swiftly passing. 
. “T found some sour wine in an uncorked bottle 
and a piece of stale bread from a discarded sand- 
wich. God forgive me, but I consecrated those 
pitiful bits of refuse. She took the Communion. 
I saw the Infinite on her face and left her to her 
Saviour. I walked home as if on air—my tired 
feeling all gone. I had meat to eat of which few 
knew in the consciousness of: 


‘One soul redeemed, 
One life reclaimed, 
One more new name enrolled.’ ”’ 


My Lord, these are days when a great responsibil- 
ity rests on all of us who are named by the name of 
Christ. Let me draw your attention to a few words 
by Mahatma Gandhi: 


“Tt is a first-class human tragedy that peoples 
of the earth who claim to believe in the message 
of Jesus, whom they describe as the Prince of 
Peace, show: little of that belief in actual prac- 
tice. It is painful to see sincere Christian divines 
limiting the scope of Jesus’ message to select 
individuals. 

“T have been taught from my childhood, and I 
have tested the truth by experience, that the pri- 
mary virtues of mankind are possible of cultiva- 
tion by the meanest of the human species. It is 
this undoubted universal possibility that distin- 
guishes the humans from the rest of God’s 
creation.” 
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The Universal Christ 


Is it not imperative that Christ Himself should be 
presented to the people as the only Essential of Life, 
here and hereafter? It is in Christ that you and I— 
despite all our differences of nationality and outlook 
—are one, and, in Christ, we shall share eternity. 
My Lord, why do you need to argue with Protestants 
over the universal Christ? What Christ do we be- 
lieve in except the universal Christ? 

“T am the Way, the Truth and the Life. No man 
cometh to the Father, but by me’ (John 14:6, same 
in Douay and King James). 

“Man” is universal. 

“For God so loved the world as to give His only 
begotten Son that whosoever believeth in Him may 
not perish, but may have life everlasting’ (John 
3:16, Douay). 

“Whosoever” is universal. 

“Amen, amen I say unto you, that he who heareth 
my word and believeth him that sent me, hath life 
everlasting; and cometh not into judgment, but is 
passed from death to life’ (John 5:24, Douay). 

“He” is universal. 

We should be more than careful to eliminate from 
the highway of salvation any obstacle that might 
obstruct the way of the sinner to Christ. What are 
these obstacles? Let me mention one of them: 


“The average man, not in the church, thinks 
that nearly all churches attempt to speak with 
a self-appointed authority that is not justified. 
Their criticism is of its priestcraft and its natural 
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but abortive effort to determine a truth by ecclesi- 
astical authority.” ° 

It is not a small matter that people should feel 
that way, and Jesus Himself had to deal with a 
similar situation: “But in vain they do worship me, 
teaching for doctrines the commandments of man” 
(Matt. 15:9). 

One hears much in these days about Rome and 
Canterbury and Geneva, and one is reminded of the 
woman of Samaria who was interested in the rivalry 
between Gerizim and Jerusalem. The reply of Jesus 
applies today: “Jesus saith unto her, Woman, believe 
me, the hour cometh, when ye shall neither in this 
mountain, nor yet at Jerusalem, worship the Father. 
Ye worship ye know not what: we know what we 
worship: for salvation is of the Jews. But the hour 
cometh, and now is, when the true worshippers shall 
worship the Father in spirit and in truth: for the 
Father seeketh such to worship him. God is a Spirit: 
and they that worship him must worship him in spirit 
and in truth” (John 4:21-24). 

Even if the Jews were orthodox, even if the Samari- 
tans did not know what they worshipped, it still fol- 
lowed that a larger situation had developed for both 
of the communions—that the Love of God was broader 
than the measure of man’s mind. 

Forgive me, My Lord, if I relieve this argument by 
inflicting on you an anecdote. An Irish woman of 
your faith one day discovered that she had lost her 
beads. Said she: 

“Sure, I have nobody but the Lord to depend on 
now. Thanks be to God!” 


*John Hayes Holmes, The Sensible Man’s View of Religion 
(Harpers). 
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Yes, indeed! “Thanks be to God, who hath given 
us the victory through our Lord Jesus Christ’ (1 Cor. 
15:57, Douay). 

To quote lines by George W. Bethune: 


“Tf grace were bought, I could not buy; 
If grace were coined, no wealth have I. 
By grace alone I draw my breath; 
Held up from everlasting death; 

Yet, since I know His grace is free, 
I know the Saviour died for me.” 


There are innumerable and genuine conversions 
that are wholly independent of all ecclesiastical au- 
thority. For forty-eight years, Dr. Kali Charan 
Chatterjee was a leading preacher—what, My Lord, 
you would call an evangelical—in the Punjab, India. 
This is his account of coming to Christ: 


It has often been asked why I renounced Hin- 
duism and became a disciple of Christ. My an- 
swer is, that I was drawn almost unconsciously to 
Christ by His holy and blameless life, His devo- 
tion to the will of God and His works of mercy . 
and benevolence toward suffering humanity. The 
excellence of his precepts as given in the Sermon 
on the Mount and His love of sinners won my 
admiration and my heart. I admired and loved 
Him. The incarnations I have been taught to 
worship, Rama, Krishma, Mahadoo, and Kali 
were all incarnations of power—they were heroes, 
sinful men of like passion with ourselves. Christ 
only appeared to me as holy and worthy to be 
adored as God. But the doctrine which decided 
me to embrace the Christian religion and make a 
public confession of my faith was the doctrine of 
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the vicarious death and sufferings of Christ. I 
felt myself a sinner and found in Christ one who 
had died for my sins—paid the penalty due to my 
sins. “For by grace are ye saved through faith, 
and that not of yourselves, it is the gift of God.” 
“Not of works lest any man should boast.” This 
was the burden of the thought of my heart, Christ 
has died, and in doing so, paid a debt which man 
could never pay. This conviction which has 
grown stronger and stronger with my growth in 
Christian life and experience has now become a 
part of my life. It is the differentiating line be- 
tween Christianity and other religions. I felt it 
so when I became a Christian, and I feel it most 
strongly now.” 


Some years ago, there was an amazing scene at 
the Broadway Tabernacle, then situated at Thirty- 
fourth Street. Thousands were trying to attend a 
funeral—to pay their tribute to a simple evangel- 
ical who had brought Christ into many hearts. He 
was a man of prison record, Jerry McAuley—a 
river pirate, sentenced to serve ten years in Sing 
Sing. This is Jerry McAuley’s account of his 
conversion: 


“All at once it seemed as if something super- 
natural was in my room. I was afraid to open my 
eyes. I was in an agony, and the sweat rolled off 
my face in great drops. Oh, how I longed for 
God’s mercy! Just then, in the very height of 
my distress, it seemed as if a hand was laid upon 
my head, and these words came to me: ‘My son, 
thy sins which are many, are forgiven.’ I do not 
know if I heard a voice, yet the words were dis- 
tinctly spoken to my soul. Oh, the precious 
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Christ! How plainly I saw Him, lifted on the 
cross for my sins! What a thrill went through 
me! I jumped from my knees; I paced up and 
down my cell. A heavenly light seemed to fill it; 
a softness and a perfume like the fragrance of 
sweetest flowers. I did not know if I was living 
or not. I clapped my hands and shouted: ‘Praise 
God! Praise God!’ 

“One of the guards was passing along the cor- 
ridor and called out: ‘What’s the matter?’ ‘I’ve 
found Christ,’ I answered, ‘my sins are all for- 
given, Glory to God!’ ... I have been a great 
sinner and have found Christ a great Saviour.” 


There was Tom Keenan, the locomotive engineer, 
who had lived a life of dissipation. Listen, My Lord, 
to him: 


“Like Saul, I was in darkness for three days, 
yet I kept praying that God would convert my 
soul. On Wednesday, I ran the Easton mail and 
on Thursday the Philipsburg express, with the old 
engine ‘Pompton.’ It was now the third day since 
I had been to the altar and had received no light. 

“Tt was a beautiful day and the old engine was 
making about forty-five miles an hour going down 
Rockport grade; when suddenly, as I looked out 
of the cab window, thinking and praying that God 
would convert my soul, these words, being part of 
the eighteenth verse of the first chapter of Isaiah 
came to me, in this way: 

“<Though thy sins be as scarlet, I will forgive.’ 

“Who will forgive?’ I seemed to ask. 

“<“Jesus,’ the answer came back; and I be- 
lieved it. 

“When I realized that my sins were forgiven, 
that they were gone and gone forever, my heart 
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was immediately filled with joy and I said: ‘Thank 
you! Thank you!’ and then clapped my hands and 
shouted: ‘Hallelujah!’ several times. 

“T continued to shout so that my fireman, whose 
name was Dexter sitting on the other side of the 
cab looked at me in astonishment, thinking I had 
gone crazy. But reaching over the boiler-head 
and taking him by the hand, I said: ‘No, my boy, 
I am not crazy: but God has converted my soul 
and I must shout, I am so happy.’ 

“So right there on the engine going through 
Rockport cut at forty-five miles an hour, God 
spoke peace to my soul. The charm and power 
of sin in my life was broken, by simply believing 
and accepting the promise of God.” ® 


Tom Keenan was thirty-eight years old when he 
had this remarkable experience. He lived to be 
eighty-two. During the latter thirty years of his life 
I knew him intimately. It was my privilege to write 
his biography. , 

Tom Keenan had the force of a giant combined 
with the tenderness of a child. He was the most 
natural man in prayer I have ever heard; he talked 
with God as a child might talk with its earthly 
father. Before and after his retirement from active 
service on the railroad, he did “the work of an evan- 
gelist.”” Revivals of religion broke out in some places 
as a result of his ministry; notably at Pen Argyl, 
Pennsylvania. Thousands of men, women and chil- 
dren will rise in the judgment to call him blessed, 
for through him they were led to the knowledge of 
the truth as it is in Jesus. He continually testified: 
“For I am not ashamed of the gospel. For it is the 


®Neason Jones, Biography of Tom Keenan. 
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power of God unto salvation to every one that be- 
lieveth, to the Jew first, and to the Greek” (Rom. 
1:16, Douay). 

In each of the instances cited—from Saul of Tarsus 
to the lowly engineer, Tom Keenan, as well as in the 
case of hundreds of other men personally known to 
the writer—reconciliation with God, and the con- 
sciousness of salvation, came to each, not by the 
acceptance of church doctrines—but by the definite 
act of confession of faith in Jesus as the Son of God, 
in accordance with declarations and incidents in the 
Scriptures; showing that in each case, the Christ of 
history became the Christ of experience. Paul states 
the conditions of salvation very clearly: 

“But what saith the scripture? The word ts nigh 
thee, even in thy mouth and in thy heart. This is 
the word of faith, which we preach. For if thou con- 
fess with thy mouth the Lord Jesus, and believe in 
thy heart that God hath raised him up from the dead, 
thou shalt be saved. For, with the heart we believe 
unto justice: but, with the mouth, confession is made 
unto salvation” (Rom. 10:8-10, Douay). 

Confession, be it noted, of Christ: “He that believ- 
eth in the Son of God, hath the testimony of God in 
himself” (1 John 5:10, Douay). 


There is little that I need add. I gather that there 
is an idea among Roman Catholics, which I believe 
to be historically, an unwarranted idea. You think 
—do you not—that the Protestant churches are dead 
and divided, that they are mere social clubs, that 
they are prostrated by doubts and intellectual diffi- 
culties. Be not too sure. Much the same kind of 
thing was said during the eighteenth century about 
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Puritanism. It had failed. But the Methodists arose 
and the Evangelicals arose and, incidentally, they did 
two things. They set free the slaves and they trans- 
lated the Bible into every language on earth. My 
Lord, I cannot but think that the Roman Catholic 
Church owes not a little of its modern enthusiasm to 
the example of the Methodists and the Evangelicals. 


Thus, My Lord, do I bid you farewell. It would 
be hard for me to exaggerate the respect that I bear 
towards you. I cannot suppose that you will deny 
to me a similar respect in return. Both of us believe 
in the power of the resurrection of Christ risen and 
triumphant over the tomb. Both of us believe in the 
outpouring of the Holy Spirit. May that Spirit de- 
scend in abundant measure on the Roman Catholic 
Church—clergy and people! May He descend in a 
measure no less abundant on the Protestant churches! 
May He embrace all communions, despite varieties of 
belief and ceremonial, in one family of faith and con- 
secration to the Christ Who loves us all! 

“For I am persuaded, that neither death, nor life, 
nor angels, nor principalities, nor powers, nor things 
present, nor things to come, nor height, nor depth, 
nor any other creature, shall be able to separate us 
from the love of God, which is in Christ Jesus our 
Lord” (Rom. 8:38, 39). 

NEASON JONES. 

Mount Vernon, New York. 

Easter, 1936. 
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